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Baptism 

(South Baton Rouge Church of Christ) 

Elders  ---  Sunday morning Auditorium Class 

 

 

I. Baptism in the First Century  (February 16th)  

 

From Jesus to Constantine:  A History of Early Christianity   

 Course #6577;    The Great Courses 
http://www.thegreatcourses.com/tgc/courses/course_detail.aspx?cid=6577  

 

24 lectures total.    Lecture #21 is The Rise of Christian Liturgy 

(A Historians perspective about Baptism and The Lords Supper in the First Century) 

 

30 minute video 
 

 
<Now, fast-forward past The Ancient Church, The Medieval Era, The Reformation, 

Martin Luther, John Calvin, John & Charles Wesley, etc. etc. etc. etc. !> 
 

 

 

II. Restoration Movement  (February 23rd)   

(similar to our January 2010 Auditorium Class) 
 

Plan of Salvation….Gospel Plan (January 17th,  2010)   

a. Chapter 5 “The Comfort of the Gospel” 

b. Chapter 7 “How God Works” 

c. Chapter 8 “Who is a Christian” 

d. Chapter 21 “What is the Gospel?” 

Why was this a radical concept during this time period? 

   

  Chapter references are to Distant Voices (copies are available upon request) 
 

  Plus:  “Conversion” handout that was a bulletin insert 

 

 

 

III. Applications to our Youth Ministry and Education Ministry     (March 2nd)   
• Making Disciples Intra-Culturally: Baptizing our Children  

(Down in the River to Pray; pages 184-189) 
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(Renewal is Sunday March 9th) 

 

IV. How we Teach Baptism at South    (March 16th)  

• “How to Become a Christian”  Bible Study Tool 

 

  http://www.thehills.org/index.cfm/PageID/1522/index.html  

• Part 1 What Jesus Taught (17 minutes 27 seconds) 

• Part 2 Talking on Water;  

What Other Scriptures say about Baptism (18 minutes 55 seconds) 

 

   

V. Turning to God   (March 23rd & March 30th)   

(A Study of Conversion in the Book of Acts by William Barclay)    
copies are available upon request   

  

• Conversion in the New Testament 

• The Turn of Conversion 

• The Means towards the Change 

• The Demand from the Convert 

• The Obligations of the Convert 

• The Obligations of the Church 

• Conversion Today   

 

VI. “Dear brother Campbell”, the letter began.     (April 6th)   

“Dear brother Campbell,” the letter began.  “I was much surprised today, 

while reading the Harbinger, to see that you recognize the Protestant 

parties as Christian.  You say, you ‘find in all Protestant parties 

Christians.’”  Clearly puzzled and disturbed, she wanted to know how Mr. 

Campbell could consider anyone a Christian who had not been baptized by 

immersion for the remission of sins. 

(Lunenburg Letter; 1837) 

 

And, 

Down in the River to Pray   

Chapter 10:  Transformed Unimmersed Believers? 

(Especially pages 171-172) 
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I.  Baptism in the First Century   (February 16th) 

 

From Jesus to Constantine:  A History of Early Christianity    

Course #6577;    The Great Courses 
http://www.thegreatcourses.com/tgc/courses/course_detail.aspx?cid=6577  
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(A Historians perspective about Baptism and The Lords Supper in the First Century) 
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From Jesus to Constantine: A History of Early Christianity 

(Lecture Twenty-One) 

 

The Rise of Christian Liturgy 

 

Scope: This lecture considers how Christian liturgical practices arose, in particular those that became 

 virtually universal throughout the church: baptism and the Eucharist. We will consider the roots 

 of these practices in the ministry of Jesus (and, before him, John the Baptist), and see how they 

 developed in the churches of Paul, as seen, for example, in his letters to the Corinthians and the 

 Romans. We will then move into the second century to see how these practices were defended 

 against outsiders who suspected that they involved acts of immorality (Christians were charged 

 with holding “secret” meetings that included eating flesh and drinking blood!). Finally, we will 

 examine an early attempt to standardize the practices in the writings of an important leader of 

 the church of Rome, Hippolytus. 

 

Outline 

 
I. To this point in our exploration of traditional Christianity, we have considered the formation of 

the canon of Scripture and the development of church offices. In this lecture, we will look at an 

equally important aspect of Christian communal life: the development of the worship services, 

especially the liturgical practices of baptism and Eucharist. 

 

 

II. Because being “Christian” meant, in some sense, being in a special relation with God, from the 

beginning, Christians understood themselves to be part of a worshipping community. 

 

A. Much early Christian worship was taken over from Jewish synagogue worship. 

1. Unlike pagan practices of worship, Christians had no sacred statues, temples, or rituals 

of sacrifice. 

2. Like Jews of the second and third centuries, Christians in their services of worship 

stressed the reading and exposition of Scripture, prayer, confession, exhortation, the 

singing of psalms and hymns, and the collection of alms. 

3. Eventually, Christian practices shared with Jews, such as fasting, came to be 

differentiated from them. 

 

B. Like many other religions, Christianity developed certain “boundary markers” to indicate 

what it meant to join the group and, once in, to belong to it. 

 

 

III. Two of the principal boundary markers from the earliest of times were liturgical, involving the 

Christian services of worship. These were the practices of baptism and Eucharist. 

 

A. Both practices came to be seen as rooted in the life and teachings of Jesus: his own baptism 

and last supper and his commands that his disciples practice these rites. 

 

B. Both have parallels in Jewish liturgical traditions (special ritualistic washings and periodic 

celebratory and commemorative meals). 
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C. Yet both took on distinctive meaning in the earliest Christian traditions, as evidenced in our 

earliest source of information for both practices, the apostle Paul. 

1. In Paul’s day, baptism was a one-time ritual for adult converts in which they 

experienced a unification with the dead and risen Christ and a deliverance from the 

cosmic forces of evil in the world (Rom. 6). 

2. The Eucharist was a common meal that commemorated Jesus’ death and Resurrection 

in anticipation of his return in judgment. 

3. Both practices, therefore, were understood in light of Paul’s own apocalyptic views that 

in Christ, God had begun to overthrow the forces of evil in the world, to be climaxed 

soon in a cataclysmic act of judgment. 

4. Eventually, these practices took on even more mystical overtones, as evidenced in 

Ignatius of Antioch’s claim that the Eucharist provided the antidote that wards off death 

(Ign. Eph. 20:2) – a non-apocalyptic image. 

 

D. Over time, these two rituals came to develop set “forms” and requirements, as seen in the 

early Christian document known as the Didache. 

1. Discovered only in 1873 in Constantinople, the Didache is an important Christian 

document that, among other things, discusses the ritual practices of the early church (c. 

100 C.E.). 

2. In it are explicit directions concerning how to baptize (in cold, running water; in the 

name of the Father, Son, and Holy Spirit) and how to have the Eucharistic meal (with 

prayers, first over the cup, then the bread). 

 

 

IV. Baptism and Eucharist were secret rituals, and rumors about what they involved led to some of 

the charges we have seen against Christians. 

 

A. Baptism was in the nude and involved a liturgical kiss of welcome. Eucharist entailed eating 

the flesh and drinking the blood of the Son of God. Naturally, as word leaked out, Christians 

were slandered for such “heinous” activities. 

 

B. To defend Christians against such charges, some of the apologists, such as Justin and 

Tertullian, went to great lengths to show that the rituals were both innocent and 

wholesome. 

1. These are some of our most extensive early explanations about what actually happened 

during these services. 

2. Justin’s First Apology, in particular, shows how the practices were followed in Rome in 

the middle of the second century. 

 

 

V. Eventually, the practices became more complex and detailed, as can be seen in their description 

in Hippolytus’ work, the Apostolic Tradition. 

 

A. Here, we have a lengthy account of what one must do in preparation for baptism; 

candidates for baptism undergo a three-year period of learning (a catechesis). 
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B. There are then complex preparatory rituals of fastings and exorcisms before the baptism 

(chs. 17-20). 

 

C. Hippolytus goes on to describe in great detail the actual baptism itself (ch. 21). 

 

D. After being baptized, the Christian could for the first time partake of the communion meal 

(the Eucharist), which Hippolytus also describes in detail (ch. 23). 

 

 

 

VI. The Christian services of worship continued to involve not just these two rituals, but weekly 

meetings of prayer, exhortation, Scripture reading, and exposition. 

 

A. Several “homilies” exist from the early church (2 Clement, the Easter homily of Melito). 

 

B. These are expositional treatments that take elements of the scriptural text to instruct, 

admonish, and edify their Christian listeners. 

 

 

 

VII. Christian liturgy developed over time, in ways that paralleled the establishment of the church 

hierarchy. It became less apocalyptic in its orientation (that is, less concerned with the imminent 

end of all things) and more highly structured (with long periods of instruction before baptism, 

for example). Rituals and forms of worship developed that were designed to prepare Christians 

for their life in community together as a body separate from those around them, emphasizing 

their distinctiveness from their world and their unique standing before God. 

 

 

 

 

Essential Reading: 

Paul F. Bradshaw, The Search for the Origins of Christian Worship. 

Bart Ehrman, After the New Testament, chapter 11. 

 

 

Supplementary Reading: 

Everett Ferguson, Worship in Early Christianity. 

 

 

 

 

 

Questions to Consider: 

1. In what ways does Paul’s understanding of baptism differ from those you are familiar with today? 

2. Why do you imagine liturgical practices became so much more complex and structured in 

Christianity with the passing of time? 
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Timeline 

 
 

333-323 B.C....................................................................... Conquests of Alexander the Great 

63 B.C................................................................................ Conquest of Palestine by the Romans 

44 B.C................................................................................ Assassination of Julius Caesar 

40-4 B.C............................................................................. Herod, king of the Jews. 

27 B.C. – A.D. 14................................................................ Octavian Caesar Augustus as emperor. 

4 B.C.? .............................................................................. Jesus’ birth. 

A.D. 14-37......................................................................... Emperor Tiberius 

A.D. 26-36......................................................................... Pilate as Governor of Judea. 

A.D. 30?............................................................................. Jesus’ death. 

A.D. 33?............................................................................. Conversion of Paul. 

A.D. 37-41......................................................................... Emperor Caligula. 

A.D. 41-54......................................................................... Emperor Claudius. 

A.D. 54-68......................................................................... Emperor Nero. 

A.D. 50-60......................................................................... Pauline Epistles. 

A.D. 50?- 110..................................................................... Ignatius of Antioch. 

A.D. 62-113....................................................................... Pliny the Younger. 

A.D. 65?............................................................................. Gospel of Mark. 

A.D. 66-70......................................................................... Jewish Revolt and destruction of the Temple. 

A.D. 69-79......................................................................... Emperor Vaspasian. 

A.D. 70-156....................................................................... Polycarp of Smyrna. 

A.D. 79-81......................................................................... Emperor Titus. 

A.D. 80-85?....................................................................... Gospels of Matthew and Luke, Book of Acts. 

A.D. 81-96......................................................................... Emperor Domitian. 

A.D. 90-95?........................................................................ Gospel of John. 

A.D. 95?............................................................................. Book of Revelation. 

A.D. 98-117....................................................................... Emperor Trajan. 

A.D. 100-160..................................................................... Justin Martyr. 

A.D. 100-160?.................................................................... Marcion.  



 

8 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Additional Resources: 

(available in iTunes U; Search for Everett Ferguson) 

ACU Summit November 2009   

HAVE WE UNDERSTOOD BAPTISM CORRECTLY?, Everett Ferguson  

a) What does History Provide….The Literary Evidence for the Christian Doctrine and Practice of Baptism 

in the Centuries after the New Testament   (45 minutes 30 seconds) 

b) What do Early Christian Art and Archaeology Reveal About Baptism?    (46 minutes 13 seconds) 

c) What was Distinctive about Christian Baptism?   (40 minutes 20 seconds) 

 

Dr. Everett Ferguson 

Dr. Everett Ferguson is Professor of Church History Emeritus at Abilene Christian University. His 

numerous academic and scholarly honors include an honorary John Harvard Fellowship (1956-57), a 

Harvard Graduate School Fellowship (1958-59), a Ph.D. "with distinction" (Harvard, 1960), and selection 

as the John G. Gammie Senior Lecturer by the Southwest Commission for Religious Studies, 1996-97. He 

is a member of the Council of the Association internationale d'etudes patristiques and past president of the 

North American Patristics Society. In 1998, he was presented with a festschrift, The Early Church in Its 

Context: Essays in Honor of Everett Ferguson, ed. Abraham J. Marlherbe, Frederick W. Norris, and James 

W. Thompson (Leiden: E.J. Brill). Dr. Ferguson has been co-editor (with Elizabeth A. Clark) of the 

Journal of Early Christian Studies. His other publications include Backgrounds of Early Christianity 

(Eerdmans, 2nd ed. 1993), Encyclopedia of Early Christianity, ed. (Garland, 2nd ed. 1997), Recent Studies 

in Early Christianity, ed. (Garland, 1999), and The Church of Christ: A Biblical Ecclesiology for Today 

(Eerdmans, 1996). 
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Bonus Material for the Artists in our Church Family ☺☺☺☺   
 

 

 

Baptismal Imagery in Early Christianity: Ritual, Visual, and 
Theological Dimensions Paperback 
by Robin M. Jensen(Author) 

 

What can we learn from early Christian imagery about the theological meaning of baptism? Robin Jensen, 

a leading scholar of early Christian art and worship, examines multiple dimensions of the early Christian 

baptismal rite. She explores five models for understanding baptism--as cleansing from sin, sickness, and 

Satan; as incorporation into the community; as sanctifying and illuminative; as death and regeneration; 

and as the beginning of the new creation--showing how visual images, poetic language, architectural 

space, and symbolic actions signify and convey the theological meaning of this ritual practice. 

Considering image and action together, Jensen offers a holistic and integrated understanding of the power 

of baptism. 

 

About the Author 

Robin M. Jensen (PhD, Columbia University and Union Theological Seminary) is Luce Chancellor's Professor of 

the History of Christian Art and Worship at Vanderbilt University in Nashville, Tennessee. She has authored 

several books, including Face to Face: Portraits of the Divine in Early Christianity and Understanding Early 

Christian Art. 

 

 

 
 

 

(iTunes U Episode;  Search Vanderbilt Baptism for an interview in May 2011) 
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Notes 
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II. Restoration Movement   (February 23rd)  

(similar to our January 2010 Auditorium Class) 
 

Plan of Salvation….Gospel Plan (January 17th  2010)   

a. Chapter 5 “The Comfort of the Gospel” 

b. Chapter 7 “How God Works” 

c. Chapter 8 “Who is a Christian” 

d. Chapter 21 “What is the Gospel?” 

Why was this a radical concept during this time period? 

   

  Chapter references are to Distant Voices (copies are available upon request) 

 

Plus:  

  “Conversion” handout that was a bulletin insert 
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Conversion 
 
In the eighteenth and early nineteenth century conversion, the process of becoming a 
Christian, was typically a long, emotional, and sometimes terror-filled event.  According to 
Protestant revivalism of that time as it had been shaped by such men as Jonathan Edwards 
and John Wesley, conversion should follow a basic pattern. One should first be convicted by 
the Holy Spirit of one’s sinful, lost, and dangerous spiritual condition.  Second, there followed a 
period of distress and deepening conviction of one’s utter helplessness before God.  And third, 
one eventually experienced deliverance and divine assurance of pardon, but with no clear path 
to reach that point and often only after great and prolonged struggle. 
 
One of the major achievements of Campbell, Stone, and other restorationists was the recovery 
of a much more biblical understanding and practice of conversion and  its close connection 
with baptism.  Because of their background as Presbyterians, the Campbells and Stone at first 
taught that infants were proper subjects of baptism and that sprinkling was authorized as an 
appropriate action of baptism. After the birth of Alexander Campbell’s first child, Jane, on 
March 13, 1812, he undertook a comprehensive study of baptism and reached the conclusion 
that he had not been baptized according to the scriptures. Accordingly, on June 12, 1812, 
Alexander Campbell, along with his wife, father, mother, and others, was immersed by 
Matthias Luce, a Baptist minister, without the standard recitation of a religious experience, but 
only upon a simple confession of faith in Jesus as the Messiah.  At his baptism Alexander 
Campbell quoted Peter’s language uttered on the day of Pentecost, “Repent and be baptized, 
every one of you, in the name of Jesus Christ, for the remission of sins, and you shall receive 
the gift of the Holy Spirit” (Acts 2:38). He stipulated with Elder Luce that “the ceremony should 
be performed precisely according to the pattern given in the New Testament.” 
 
Other members of the Brush Run church, where Alexander Campbell preached, were soon 
immersed, and this eventually became a basis of fellowship for the congregation. This action 
brought a violent reaction from many who held to infant baptism and led to congregation’s 
temporary association with the Redstone Baptist Association out of a desire to achieve a wider 
scope of influence and fellowship.  Alexander Campbell was chosen by the Baptists to debate 
the Presbyterian ministers John Walker in 1820 and W. L. McCalla in 1823 upon the subject of 
infant baptism. Campbell was a gifted orator and a skilled debater.  At first he was reluctant to 
engage in debate, but he felt an obligation to defend the truth. In the Walker debate, Campbell 
stated that baptism was connected with the promise of the remission of sins, but he elaborated 
in the McCalla debate and argued that “the nature and design of baptism is suited to believers 
only.” 
 
In 1822 Campbell and Walter Scott met for the first time and immediately became close 
friends.  Campbell gave Scott credit for “restoring the ancient gospel” in 1827 by identifying 
and arranging the the items involved in conversion as faith, repentance, baptism, remission of 



 

13 

 

sins, gift of the Spirit, and eternal life. The six items were often reduced to five, enabling the 
preacher to count them off on the fingers of one hand.  (Later heirs of the restoration 
movement altered them to hearing, faith, repentance, confession, baptism, changing the 
emphasis to what man does.)  Scott was a powerful preacher and evangelist, and this 
combined with his call for a clear, concrete, immediate, and biblically based response, led to 
large numbers of conversions, somewhere in the neighborhood of 1,000 per year for 30 years 
by Scott alone. 
 
Campbell wrote much about this “ancient gospel” in contrast to the experiential view of 
conversion of his day.  Faith arose primarily from the effect that the testimony of Scripture 
aroused in the human mind, not through some mysterious working of the Spirit.  This faith then 
led a person immediately to “obey the Gospel” with no agonized period of waiting for the Spirit 
to work. Campbell argued that a major problem with the experiential view of conversion was 
that it lacked any secure footing for confidence that one’s sins had been forgiven.  The 
“ancient gospel” provided something much more secure and comforting: the simple act of 
“baptism for remission” enabled the believer “sensibly to feel” the divine forgiveness and “to 
remember the time and place in which he was justified and born into the family of God.”  It was 
this message of comfort and clarity to insecure believers, as much as anything else, that 
fueled the rapid growth of the early restoration movement. 
 
Reform and restoration movements typically experience over time a “hardening of the 
categories” and what was once a fluid “movement” looks more like a solidified “system.”  In a 
series of books, articles and tracts in the 1930s an Oklahoma preacher by the name of K. C. 
Moser charged that much of the preaching of that time in Churches of Christ focused on the 
“plan” of faith, repentance, confession, and baptism--what people must do--and had lost its 
true focus of Christ and his role as sin-bearer.  The burden of Moser’s writing was to set forth 
the gospel over against the dominant “plan theory.”  He stressed again and again that “Christ 
brought, not another code, but his precious blood.  And by it sinners are redeemed.”  Moser 
insisted, “Christ crucified for sinners is the divine ‘plan’ of salvation.”   
 
G. C. Brewer was another prominent preacher who shared many of Moser’s concerns. He 
wrote in 1945,  “To trust in a plan is to expect to save yourself.  It is to build according to a 
blueprint; and if you meet the specifications your building will be approved by the great 
Inspector.  Otherwise you fail to measure up and you are lost!”  Brewer counseled, “That is all 
wrong, brethren! We have a Savior who saves us.  We throw ourselves upon his mercy, put 
our case in his hands, and submit gladly and humbly to his will.  This is our hope and our only 
hope.”  Moser and Brewer fully agreed on the basic point: “The whole story of human 
redemption is comprehended in two words: ‘grace’ and ‘faith.’ It is grace on God’s part and 
faith on man’s part.”  Moser concluded a pamphlet with these words: “What the sinful world 
needs is not ‘plans’ and ‘schemes’ but Christ.  When Christ crucified is not preached, one 
should not preach at all....Let us preach Christ or nothing.”   
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The Stone-Campbell Movement, by Leroy Garrett 

 

1 

Introduction 

The Movement and the Church 
 

This I regard as history’s highest function, to let no worthy action be uncommemorated, 

and to hold out for the reprobation of posterity that which is notorious for infamy. 

- Tacitus, Roman historian 

 

 The value of history is variously appraised, from Henry’s Ford insistence that history is 

bunk to Montaigne’s view that history is the window through which we look out upon our 

world. If Hegel saw history as the story of mankind’s struggle to be free, Thucydides saw the 

study of the past as a means of interpreting the future. Harvard’s George Santayana spoke to 

us all when he warned that those who ignore history have to repeat its mistakes. And we can 

all probably agree that there is at least some truth in that line engraved on the cornerstone of 

the National Archives in Washington D.C.: The Past Is Prologue. 

 But it is Tacitus, who saw the study of history as having a moral purpose, who especially 

speaks to us as we begin our study of the Stone-Campbell movement. There is much in the 

Movement’s history that qualifies for what Tacitus referred to as “conspicuous for excellence,” 

and this we want to highlight. 

 We should like to follow his advice and “let no worthy action be uncommemorated,” 

and yet hold out for “the reprobation of posterity” anything that was not right and should 

never have happened. This means that we draw the picture of our heritage as it is, warts and 

all. There is no other acceptable way to do history. 

 This is anecdotal history in that we are story-telling. The Movement that dreamed of 

uniting the Christians in all the sects did not intend to become still another church, much less 

three more, which it eventually did. We are telling that story as objectively as possible, 

realizing that complete objectivity is an elusive goal. But we are determined that it not be a 

“house” job, slanted in favor of any one of the three churches that have emerged from the 

Movement, whether the Christian Churches (Disciples of Christ), Churches of Christ, or 

Christian Churches (Independent). 
 

Page 1 
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Notes 
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III. Applications to our Youth Ministry and Education Ministry         

(March 2nd)  

              

 
• Making Disciples Intra-Culturally: Baptizing our Children  

(Down in the River to Pray; pages 184-189) 
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Down in the River to Pray, by John Mark Hicks 

(pages 184 – 189) 

 

Making Disciples Intra-Culturally: Baptizing our Children 

The third way of making disciples is intra-culturally. As the church developed into the third century, lengthy 

instruction before baptism was introduced, and the time before baptism became longer.  By some accounts in 

the third century, the catechesis or pre-baptismal instruction, could last up to three years. By the fourth 

century, and most probably before, this catechesis included the children of the church. This seems like a long 

time but consider that this instruction could be viewed as similar to what today’s churches attempt to do 

through teaching Sunday school or extended Bible studies. 

 Our focus here is on our children, though this category may include God-fearing adults in our churches. 

How do we approach our children with our faith in Christ? We are called to nurture them in faith and lead 

them to discipleship in Christ, which includes baptism and receiving the Holy Spirit. How do we begin? Must 

we view our children as lost before they can be found? We do, in fact, nurture our children to honor God from 

the time they can sing, “Jesus loves me this I know,” to the point when their faith leads them to baptism. But, 

are they converted, nurtured, or both? Certainly instruction and discipleship for our children precede baptism. 

As we nurture our children, their faith will bring them to the river. But what specifically is the church’s role in 

leading them to the waters of baptism? How do we help our children discern their faith and come to baptism? 

 A study of Southern Baptist methods of evangelizing their children helps to frame the discussion. In the 

study, four ways emerged as the primary historic approaches of the church to sharing faith in Christ with their 

children. Over the years, children in Southern Baptist churches have been viewed in four ways: 

 

• Non-members 

• Prospects for evangelism 

• Potential disciples 

• Maturing participants in the faith community 

 

 First, early in the history of the Southern Baptist movement children were considered non-members. 

Though Baptist roots are found in English Puritanism, Thomas Halbrooks, author of the study, said that one 

major difference was the Baptists’ insistence on adult baptism. Founder John Smyth said the church “is a 

company of the faithful: baptized after confession of sin and faith.” Consequently, baptism “does not belong 

to infants.” 

 Second, children were also viewed as prospects for evangelism. Revivalists such as Charles G. Finney 

encouraged parents and teachers to instill Christian character and hope for traumatic conversion at “the 

earliest possible moment.” Many revivalists did not baptize infants, but they did want to bring children into 

the fold as quickly as possible, viewing children as young as five years old as prospects for evangelism. By 

1960, the normative age for responding to the gospel among Southern Baptists had dropped from “Juniors 

(ages nine to twelve) to Primaries (ages six to eight).” 

 Third, in the mid-1900s, children were increasingly viewed as potential disciples. The revivalists’ idea of 

children making decisions at such tender ages was called into question in light of developing ideas of 

educational psychology. Children in some churches were deferred until they reached the age of “disciple-

ability.” In 1963, Lewis Craig Ratcliff wrote a doctoral thesis discussing the quest for “disciple-ability” in 

children, rather than “age of accountability.” While accountability focuses on knowing right and wrong, 

disciple-ability requires the child to have an “ability to understand abstract ideas, the development of selfhood 

and independence from parents, and social maturity.” Ratcliff pegged this range somewhere between 13 and 
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15, and in this window of opportunity the child would be able to profess faith, follow Christ in baptism, and 

become a member of the church. Before this time the child is viewed as a potential disciple. 

 Fourth, Southern Baptists in the last several decades have begun to view children as maturing 

participants in the faith community, according to Halbrooks. This approach focuses more on nurturing children 

within the context of the church. William E. Hull, in a paper presented to the Baptist World Alliance in 1980, 

said Baptists need a theology of the child that recognizes and follows more of the Hebrew insights into the 

nurture of children. Three major stages of development, says Hull, are “infancy” (birth to 9 years) when 

children ought to be taught their religious heritage, “childhood” (9-12 years) when children ought to affirm 

this heritage and commit to faith, and “adolescence” (12 years and up), when children ought to take great 

responsibility in the life of the church and own their faith completely. 

 How do we view our children? Do we view them as non-members until they are baptized? Are they lost 

until they are baptized? Or do we view them as prospects for evangelism? Potential disciples? In a household 

with Christian parents, can we call this a Christian family when not all the children are baptized? What is the 

church’s role in leading our children to faith? 

 This study of Southern Baptist views of children is significant because it describes four historic 

approaches to sharing faith with children in one denominational body. Most Evangelical churches today land 

near the maturing participants view. Stone-Campbell churches, on the other hand, come closer to the third 

view, though some churches and individuals seem to be moving toward the maturing participants view as 

well. Generally, however, most Churches of Christ view children as potential disciples until they reach an age 

where sin can be discerned and a decision to follow Christ can be made independently from parents. 

 To illustrate this range of views, we received a Christmas letter from close friends who are members of 

a Church of Christ, and they described how they are teaching their pre-school children the Ten 

Commandments and the books of the Bible. They also described ways in which the children participate in the 

life of their church. While they do not view their elementary school-aged children as Christians in the sense 

that they have decided to follow Christ on their own and have been baptized, they do view them as needing 

instruction and seek to bring them into the life of the church as nurtured participants. Our friends teach and 

nurture their children, yet they are viewed as too young to be baptized. They have not reached the age of 

accountability or disciple-ability. They would likely view their children in the third category: as potential 

disciples. 

 While views of children vary according to culture and churches worldwide, many parents and churches 

in the Stone-Campbell Movement view the children as potential disciples. The closer a child comes to the age 

when she is convicted of sin and affirms Christ as her Savior and Lord, the more she is viewed as a prospect for 

evangelism. A Bible class full of children eleven and twelve years old is ripe with potential disciples in the 

typical understanding of Churches of Christ in the United States. 

 We have talked with conservative Baptists and Evangelicals who view five and six-year-old children as 

prospects for evangelism. As soon as the children are able to reason and know right from wrong, they move to 

convict their children of their sinfulness and their need for a personal Savior. For instance, we have Baptist 

friends who confessed Christ and were baptized at age five. Many in Churches of Christ would say this is too 

young. Catholics, meanwhile, baptize infants. For them, the process of maturing and confirmation begins as 

early as the child is able to comprehend the rites and teachings of the church. 

 How, then, do we approach our children with our faith in Christ? Do we view them simply as non-

members until they come of age? Do we consider them prospects for evangelism as soon as they can reason 

and are able to say a prayer of repentance and submit to baptism? If we believe five or six years old is too 

young and we choose to wait and view our children as potential disciples, what age is right for disciple-ability 

or accountability? At what point do they become utterly sinful and ready for initiation or conversion? Or do 

we view our children as maturing participants in faith and nurture them? These are not easy questions, but 
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there is more truth in the asking than in remaining quiet and continuing to allow these concerns to go 

unspoken. When we do not ask these difficult questions about our children’s spiritual development, we fall 

back to the least common denominator within our particular tradition. The current least common 

denominator in Churches of Christ is the unwritten and rarely spoken idea of the “age of accountability.” 

 A study by David Lewis, Carley Dodd, and Darryl Tippens revealed that twelve is the average age for 

baptism among children in the Churches of Christ. The goal of their study of coming to faith was not to 

pinpoint a particular age for baptism but to discern how to help shape young lives into the image of Christ. The 

1995 report shows not only how adolescents view God but also proposes ways to build vital spiritual 

foundations in them through experience in the community of faith. In one chapter they explore the influences 

on baptism, reasons for baptism, life change at or after baptism, and ways to enrich the emotional and 

spiritual power of this ritual. 

 Are children in our churches really taking a U-turn in conversion, or are they instead coming to a 

signpost? Is conversion language of Scripture lost on our children? How can children developing faith in a 

Christian community identify with moving from darkness to light and condemned to justified? Adolescents, 

say the authors, “convert in a manner that is more appropriately ‘Jewish’ than ‘pagan.’ Most choose to be 

baptized after having been believers for years. Thus, the changes in belief and behavior are incremental, not 

radical.” They do not view baptism as a dramatic darkness to light experience because most were raised in a 

faith community. More than half of the adolescents surveyed, however, did say that baptism changed their 

lives by helping them display the fruit of the Spirit. So they view their baptism seriously but do not typically 

view their conversion experience in the same “dramatic terms our theological traditions holds up as 

normative.” The report points to a gap between the “theology of dramatic baptismal change, and the fact of 

change that is comparatively subdued, incremental, and colorless.” 

 The significance they place on their baptism, however, grows in the late teen years. The language of 

Paul is applicable to the situation. Paul reflects on baptism as an event in the past that is continually 

significant. This reflection is vital to teen’s understanding of their baptism. It becomes more and more 

important in hindsight. At the same time, the authors make it clear that nothing in their research would 

suggest that those baptized at age 12 are less likely to remain faithful than those baptized later. Those 

baptized in their late teens do show a more immediate response to the meaning of baptism. Among 

unbaptized 16-year-olds, however, only eight percent viewed God as important in their lives. 

 We must, therefore, prayerfully plan spiritual and faith formation in our children. When children can 

think independently, have a basic understanding of God’s redemptive story and have faith in Christ, what 

prevents them from going down in the river to pray? 

 Faith in our God will bring our children to baptism when the time is right. The process of discipleship 

does not begin and end with a string of questions administered on a church pew the day of the child’s 

baptism. While this call to count the cost is important, the church’s role is deeper than simply discerning what 

a child knows before baptism. Our role is to nurture faith, to call our children to discipleship. Their faith will 

bring them to the river. 

 When we baptize our twelve-year-old believers, we do not baptize them believing that they were lost 

the day before because they were unbaptized. For instance, my (John Mark) daughter, Rachel, was baptized at 

the age of eleven. If for some reason she had died the night before, I would have “preached” her into heaven 

as though I had baptized her the day before. She did not move from lost to saved as much as she owned her 

faith and matured in her relationship with the faith community. When we baptize children, we are initiating 

them into the full narrative of their faith and conversion over a long period of time. 
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Youth 
2013 2012 2011 

Tyler Matherne, Camp, Carmen Myer, November 22nd, 
by George Myer 

Paul Beaman, 12/25 

Jordan Mansur, June 
25th, Camp, by John 
Clark 

Waltez Holmes, Sept 23, by 
Blaine Tucker 

Ivan Maduro, 12/24 by: 
Hunter Esmon 

Hope Bennett, June 
25th, Camp, Blaine 
Tucker 

Jacob Foreman, July 15th Nathanael 
Kazmierczak, 11/16, 
by Rich Kazmeirczak 

Jordan Schmidt, June 
19th, Camp, Scotty Lee 

Sarah Word, July 15th Gabriela Figueroa, 
11/13, by Chris 
Sanderson 

Abby Baumgartner, June 
19th, Camp, Wade 
Baumgartner 

Alaina Carpenter, July 8th, by 
Glen Carpenter 

Kiara Lewis, 
7/10/2011, by Eddie 
White 

Claire Chesney, June 
18th, Camp, Patrick 
Chesney 

Faith Scott, June 29th, by 
Blaine Tucker (Camp) 

Alisha Lewis, 
7/10/2011, by Ray 
Morris 

Peyton Hendrix, June 
14th, Camp, Lance 
Hendrix 

Destiny Cox, June 28th, by 
Loren Gaskin (camp) 

Connor Foreman, 6/22, 
by Hunter Esmon @ 
camp 

Emily Shattuck, June 
13th, Camp, Jonathan 
White 

Riley Baber, June 28th, by 
Jimmie Carter (camp) 

Sean Breaux, 6/9, 
Blaine @ camp 

Erin Wilcox, June 12th, 
Camp Smiling Acres 

Erin Higgins, June 27th, by 
Loren Gaskin (camp) 

Sarah Mai, 6/9, Blaine 
@ camp (She lives in 
TN) 

 Julia Kirschner, June 26th, by 
Larry Kirschner (camp) 

Keondra Riley, 5/8, by 
Blaine 

 Marylee Hendrix, June 26th, by 
Lance Hendrix (camp) 

Jack Allen, 4/30, by 
Blaine in Panama City 

 John Michael Starks, June 
15th, by Jonathan White 

Grayson Piershale, 
3/19/2011, by Blaine 
Tucker 

 Savannah Rowe, 5/21/2012, by 
Bill Woolford 

 

 Hannah Traylor, 5//18/2012, by 
father Doug Traylor 

 

 Shanja Dixon, 2/26/2012, by 
Joe Schell 

 

 Grant Anderson; 1/15/2012, by 
Brian Anderson 

 

9 16 12 
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Youth 
 

2010 2009 2008 
   

Dejohn Black  8/15/10 Lauren Weeks, 11/15, By John 
Mark Malone 

Justin Yan, 12/26 

Andi Lyons, 8/11/10 Anna Weeks, 11/15/09, By 
John Mark Malone 

Arizona Parish,11/18/08, by 
Eddie Parish 

Cameron Hunter  8/4/10 Lindsey Scalzo, 10/18/09, by 
both parents 

Justin Rogers, 6/28, CSA - 
Jason Rainier 

Alexandria Hunter  8/4/10 Jacqui Scalzo, 10/18/09, by 
both parents 

Patrick Cole, 6/28, CSA - Cliff 
Cole 

Olivia Samuels  8/1/10 Alex Castellanos, 06/28/2009-
by Blaine 

Katie Finch, 6/27, CSA - David 
Finch 

Kevin Gomez   6/10   Camp Melina Marcello, 06/18/2009, 
by Blaine at camp 

Madison Taylor, 6/27, CSA - 
Jason Rainier 

Corey Pellegrin  6/10  Camp William Fu baptized by John 
Fu, 1/11/09 

Carlie Settle, 6/27, CSA - 
Jason Rainier 

 Howard Wang baptized by Ray 
Morris 1/11/09 

Jessica Raiford, 6/27, CSA - 
Hunter Esmon 

  Madeline Kirschner, 6/27, CSA 
- Jason Rainier 

  Chandler Estave, 6/26, CSA - 
Jason Rainier 

  Evan Chesney, 6/25, CSA - 
Patrick Chesney 

  Jonah Utterback, 6/24, CSA - 
Jason Rainier 

  James Pounders, 6/22 - Mickey 
Pounders 

  Paige Reese, 6/20, CSA - 
Blaine Tucker 

  Jory Creighton, 6/19, CSA - 
Blaine Tucker 

  Angelle Fennell, 6/19, CSA - 
Blaine Tucker 

  Nick McCarroll, 6/19, CSA - 
Blaine Tucker 

  James Thibodeaux, 6/18, CSA 
- Blaine Tucker 

  Sara Beaman, 5/4 

  Whitney Tudor, 3/8 - Joe Tudor 

   

7 8 20 



 

22 

 

 

Notes 
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(Renewal is Sunday March 9th) 

 

 

 

 

 

 

 

IV. How we Teach Baptism at South  (March 16th)   

 

• “How to Become a Christian”  Bible Study Tool 

 

  http://www.thehills.org/index.cfm/PageID/1522/index.html  

• Part 1 What Jesus Taught (17 minutes 27 seconds) 

• Part 2 Talking on Water; What Other Scriptures say about      

Baptism (18 minutes 55 seconds) 
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Our Reaction to Sin 

(or:  How to Become a Christian) 

 

Believe  (Mark 16:16 ) 

"Any person that believes and is baptized will be saved. But the person that does not believe will 

be judged guilty." 

Also refer to John 8:24 

 

Repent (II Corinthians 7:10) 

"Being sorry like God wants makes a person change his heart and life (repent). This leads a 

person to salvation and we cannot be sorry for that. But the kind of sorrow that the world has will 

bring death." 

 

Confess (Romans 10:9) 

"If you use your mouth to say "Jesus is Lord," and if you believe in your mind that God raised 

Jesus from death, then you will be saved." 

 

Be Baptized (Acts 2:38) 

"Peter said to them, "Change your hearts and lives and be baptized, each one of you, in the name 

of Jesus Christ. Then God will forgive your sins, and you will receive the gift of the Holy Spirit." 

What are the two things we are asked to do? What are the two things that God says he will do? We 

need to repent and be baptized. God said he will gift to us forgiveness and the Holy Spirit. I find it 

interesting that many times we spend time wondering or questioning whether God has forgiven us. 

We also spend time wondering or questioning the presence of the Holy Spirit. Actually, those are 

two issues that are in God’s hands and are two things that God promised he would take care of! 

We are simply called to repent and be baptized. 
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Who? (Matthew 28:18-20 ) 

"So Jesus came to them and said, "All authority (power) in heaven and on earth is given to me. So 

go and make followers of all people in the world. Baptize them in the name of the Father and the 

Son and the Holy Spirit. Teach those people to obey everything that I have told you. You can be 

sure that I will be with you always. I will continue with you until the end of the world." 

 

 

How? (Romans 6:1-4) 

"So do you think we should continue sinning so that God will give us more and more grace 

(kindness)? No! We died to (quit living) our old sinful lives. So how can we continue living with 

sin? Did you forget that all of us became part of Christ Jesus when we were baptized? We shared 

his death in our baptism. So when we were baptized, we were buried with Christ and shared his 

death. We were buried with Christ so that we could be raised up and live a new life. This 

happened the same as Christ was raised from the death by the wonderful power of the Father." 

In the Greek language, the word translated "baptism" means to be buried. We also know from 

history that the early Christians practiced baptism by immersion. It was through being immersed 

that early Christians buried their old life and were raised to a new life. In baptism you share Jesus’ 

death and are raised from death by the same wonderful power of the Father. 

 

 

Added to the Church  (Acts 2:47) 

"The believers praised God and all the people liked them. More and more people were being 

saved every day; and the Lord was adding those people to the group of believers." 

The Lord is the one who calls people to him and adds them to his Church. It is not man’s place to 

decide who is in and who is out. Men often go to great efforts to keep attendance records and 

membership lists; however, this commitment is ultimately between you and God.    
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http://www.thehills.org/index.cfm/PageID/1522/index.html  

Part 1 What Jesus Taught (17 minutes 27 seconds) 

Part 2 Talking on Water; What Other Scriptures say about Baptism 

(18 minutes 55 seconds) 

 

Study Guide, Part 1: ( pdf will open in new window)  

Bible References: Part 1 (these open in new windows)  

• Matthew 3:13-17; 

• Matthew 28:18-20; 

• Mark 16:15-16; 

• John 3:3-5;  

• John 6:28-29; 

• Acts 16:29-34. 

Study Guide, Part 2 : (pdf will open in new window)  

Bible References: Part 2 (these open in new windows)  

• Acts 2:38; 

• Romans 6:3-4; 

• 1 Corinthians 1:13-15; 

• 1 Corinthians 12:13; 

• Galatians 3:26-27; 

• Ephesians 4:4-6; 

• Colossians 2:12; 

• Titus 3:4-7; 

• 1 Peter 3:21. 
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Adults 
2013 2012 2011 

Shanshan Cai, Sept 25th Xiaoying Zhang, December 
29th, by Shuangqing Wei 

Yuwu Chen, 12/18, by: 
Shuangquing Wei 

Qi Fan, Sept 25th Kong Liang, December 29th, by 
Liang 

Zhuyl Liu, 11/27, by John Fu 

LaToya Bell, Sept 25th Guan Dongsheng, December 
29th, by David Finch & Daniel 
Yan 

Chenfei Zhou, 11/27, by John 
Fu 

Elrick Murray, Sept 22nd Ying Ying Zhu, December 15th, 
by Fenghong Fan & Xiaochun 
Zhou 

Cangxia Xie & Fulu Bai, 
11/27, by John Fu 

Nikki Murray, Sept 13, 
by Kin Ellis 

Edwin "Deuce" Morgan, 
December 10th, by George 
Myer 

Deirdre Riley, 10/23, Eddie 
White 

Sarah Rutherford, 
August 7th, by Kin Ellis 

Lee Robinson, December 5th, 
by Richard Felix 

Yi Zhang, 10/23, SBRCC 

Molly Devitt Sabrina Collins, December 5th, 
by Richard Felix 

Tianyue Xue, 10/9 

Chengjun Zhou, June 
9th 

Xiaojun Yan, November 22nd Younian Wange, 10/9 

Hong Xu, June 9th Jackie Norris, November 11th, 
by Kin Ellis 

Cheng Cui, 10/9 

Lance Cupit, June 2nd, 
Kin Ellis 

Shedrick Grinner, Oct. 28th, by 
Kin Ellis 

Shaojie Qin, 9/4, by David 
Finch @ SBRCC 

Daisy Blake, June 2nd, 
Kin Ellis 

Faith Fontinette, Sept 30 by 
Eddie White 

Yuehao LI, 7/19, by Jimmie 
Lawson 

Leslie Payne, May 22 Katelyn Michele Markovits, Sept 
17th, by Robin Goff 

Jingwen Wu (Grace), 6/19, by 
John Fu (Rosalyn) 

Tristen Deville, May 
12th 

Zhao Zhang, August 4, 2012, by 
Guoji Xu & Fang Hong Fan 

Sophia Genghong Fan, 5/29, 
David Finch 

Lindy Lin, March 10th, 
by Weibing Yan & 
YngYing Zho 

Ming Zhang, July 29th, Chinese 
Worship 

Brannon Barfield, 5/29, Eddie 
White 

Erica Lupinsky, March 
2nd, by Richard Felix 

Yuanda Zhu, July 29th, Chinese 
Worship 

James Hilliard, 5/29, Eddie 
White 

 Xiaochun Zhou (Sophy), 
6/11/2011, 

Lane Wang, Chinese Retreat 

 Li (Picciola) Guo, 5/19/2012, 
Chinese Retreat 

Juantia Davis,by Eddie White 

 Xi Chen, 5/13/2012, SBRCC Aaron Brunson,by Eddie 
White 

 Guoji Xu, 3/25/2012, following 
Chinese worship (husband of 
Sophia Fenghong 

 

 Kourtney Davision, by Josh 
Barron 

 

15 20 18 
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Adults 
 

2010 2009 2008 
   

Gail Cooper, 12/12, by Eddie 
White 

Jamie Smith, 12/20/09, by Eddie 
White 

Juan Berrios, 12/21/08   

Tyler Smith, 11/28, by George 
Myer 

John Larson, 11/22/01, by Ray 
Morris 

Lou Vazquez, 9/25/08 

Gwen Thornton  10/17 by Eddie 
White 

Peter Chacon, 10/27/09, Kin 
Ellis 

Jun Zhou, 8/2, (wife) 

Amanda Hilliard  10/3/10 Guo Xianglan, 07/05/09, 
Chinese Homecoming 

Xiaoyue Jiang, 8/2 (husband) 

Samuel Diaz  9/12/10 Xiaoyan Zhao, 07/19/09 Latrice Morgan, 7/4  

Youwen Gong 8/29/10 Junhui Dong, 07/19/09 Kristie Howard, 7/2 member @ 
Missions or 39th St 

Yehui Tan  6/27   Fangmei Zhange, 07/05/09, 
Chinese Homecoming 

Denica Davis, 6/9 

Jianqwen Li   Anna Hou, 07/05/09, Chinese 
Homecoming 

Wei Zha, Chinese Retreat, 5/10 
(from BR) 

Brushun Green  6/24 Louis Hou, 07/05/2009, Chinese 
Homecoming 

Renfang Song, Chinese 
Retreat,  5/10 (from New 
Orleans) 

Lawrence Reed  6/24 Leticia Lee, 6/12/09, by Blaine -
Key Foundation connection 

Tien Scott, 4/30 

Darcel Grant  6/24 Emeric Watson, 4/28/2009, by 
George Myer 

Victor Rodriguez, 3/9 

Allen Harris  6/24 WuXin (Erica Wu), 3/20/09 David Gutierrez , 3/9 

 Dongxiang Yan, 3/15/09, by 
Jimmie Lawson 

Li Shen, 2/18 (Yin Jun's wife) 

 Freddy Zamora baptized by 
Robin Gough, 1/23/09 

 

 Jack Wei baptized by David 
Finch, 1/11/09 

 

   

   

12 15 13 
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Notes 
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V. Turning to God   (March 23rd & March 30th)  

 

(A Study of Conversion in the Book of Acts by William Barclay)    
copies are available upon request   

  

• Conversion in the New Testament 

• The Turn of Conversion 

• The Means towards the Change 

• The Demand from the Convert 

• The Obligations of the Convert 

• The Obligations of the Church 

• Conversion Today   
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Notes from Chapter 1 

Conversion in the New Testament 

 

 
 

I have seen (as far as a thing of this kind can be seen) very many persons changed 

in a moment from the spirit of fear, horror, despair, to the spirit of love, joy and 

peace, and from sinful desire, till then reigning over them, to a pure desire of 

doing the will of God; him that was a drunkard and is now exemplarily sober; the 

whoremonger that was, who now abhors the very “garment spotted by the flesh”. 

 

- John Wesley 

 

 

 

 

 

There was in Christianity that changing power which paganism almost completely 

lacked -- and that is precisely what we call conversion. 

 

 

 

The basic idea is that of a turn, a change of direction, a reversal of life. So, then, 

the basic fact with which we begin is that conversion as a turning of man’s mind 

and heart and life in the direction of God.  
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Notes from Chapter 2 

The Turn of Conversion 
 

 

 

A turn involves two things: it involves a terminus a quo and a terminus ad quem. It 

involves a turning from something and a turning towards something. Let us then 

see from what and to what Christians did turn in the New Testament narrative.  

 

 

 

In a real conversion a man is turned round and left permanently facing God. For 

him the presence of the risen Christ is the very atmosphere of life. He is as much in 

Christ, in Paul’s great phrase, as he is in the air which surrounds him and which 

gives him the breath of life. He can say: “For me to live as Christ”, or, as Moffatt 

vividly translated it: “Life means Christ to me” (Philippians 2:21). In real 

conversion life is no longer an oscillation, but a state in which life is permanently 

turned towards God.  

 

 

 

Conversion is born from the fact that God wants man to turn to Him; true 

conversion cannot spring from anything else than the realization of the revelation 

of the love of God in Jesus Christ.  

 

 

 

Conversion means the turn of the heart from evil to good. It means a shift of the 

centre of joy; it means that the soiled and dark things in which a man once found 

delight now repel him, and that he makes the discovery that purity is more thrilling 

than sin.  

 

 

 

Conversion is also the turn from the power of Satan to God. This is the turn from 

frustration to victory, the turn in which a man ceases to be the slave of sin and 

becomes the conqueror of sin. It is the discovery that in the power of God the 

apparently unconquerable power of sin can be overcome.  
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Notes from Chapter 3 
The Means towards the Change 

 
The main means of conversion in the early church was preaching. 

 

The preaching which aims at conversion must inescapably begin where a man is before it can 

bring him to where God wants him to be.  

 

This converting message..... 

• is good news 

• is divinely given 

• is a message of life 

• is a message of peace 

• is a message of grace 

• is a message of salvation 

 

This conversion preaching had certain ever-recurring notes in it: 

• It stresses the crime of the Cross 

• It stresses the glory of the Resurrection 

• It stresses the fulfillment of prophecy  

• It came with a double offer  

the offer of the forgiveness of sin, 

and the gift of the Spirit 

• The conversion preaching came with an unmistakable threat. It placed fairly and squarely 

before men the consequences of refusing the offer of God in Jesus Christ, and the 

certainty of judgment. 

 

It may well be that the greatest need of the church today in its task of conversion is the 

development of what we might call “educational evangelism”, and the discovery that the 

monologue of the pulpit must be supported by the dialogue of personal discussion.  

 

The greatest converting influence of all is a life of which clearly and obviously is possessed of a 

power which can cope with the human situation in all its problems, in all its tragedy, and in all its 

pain.  

 

The whole point of this witness is that conversion preaching is not aiming at transmitting certain 

facts; it is aiming at communicating an experience. It is in effect saying: “I have found this to be 

true; I personally guarantee its truth. Will you try it for yourself and see?” 

 

Clearly, the best of all witness is not the witness of words, but the witness of life. 

 

It will always remain true that people will look twice at a belief which makes a man a man of 

love of and courage; and it will always remain true that people will not spare a second glance for 

a faith which appears to have no effect whatever on the man who professes it. 
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Notes from Chapter 4 
The Demand from the Convert 

 

The Christian message provoked different reactions in different hearts.  

What, then, is the saving reaction of real and true conversion? 

 

The first demand was the demand for repentance.  

 

Repentance is the awakened awareness of past sin.  

Repentance is not simply regret for the consequences of some action.  

Jesus is as much the agent of repentance as He is of forgiveness.  

 

First, the Cross is the proof of the terrible things that sin can do. Sin in its terrible 

destructive power could and did take the loveliest life that was ever lived and tried 

to break it forever on a cross. There is nothing in the universe which shows the 

consequences of sin like the Cross.  

 

Second, realization not infrequently comes from comparison. A thing may be seen 

in its true light when it is set beside that which at its best it ought to be. So when a 

man’s life is set in the light of Christ’s life a man may see with cruel but salutary 

clarity the ugliness of his own life.  

 

It could be said that penitence comes in the last analysis from seeing sin as God 

sees it.  

 

The second demand was the demand for baptism. 

a. Baptism was always adult baptism 

b. Baptism would be a perfectly normal and customary method of initiation 

c. Baptism was something which marked a clean cut and definite dividing-line 

in life. It was a public confession of radical change which a man had 

deliberately chosen and to which he pledged himself.  

d. But baptism was not only an action; it was also an experience 

• The experience of the forgiveness of sins 

• The experience of the gift of the Holy Spirit 

 

The third demand was belief.  

 

Conversion begins with repentance, is confirmed in baptism, and is founded from 

beginning to end on commitment in trust to Jesus Christ.  
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Notes from Chapter 5 
The Obligations of the Convert 

 

The life of the convert is not simply a continuation of the life that he has been living; it is not 

even an improvement and an amendment of the life that he has been living. It involves 

something much more radical than that.  

 

The strongest condemnation of so many alleged Christians lies precisely in the fact that there is 

no discernible difference between them and the man who makes no claims at all of being a 

Christian. Men can never be moved to desire what appears to be merely an ineffective and 

optional extra to life. This essential difference is at once an essential part of the converted life 

and the converting life.  

 

Here then is the general obligation of the convert. He is under the obligation to be different; that 

difference is to be expressed in a deeper and deeper involvement in the human situation in which 

he finds himself; the criterion of that difference is that he is in Christ just as much as he is in the 

atmosphere which gives him physical life.  

 

It is true that the convert has laid upon him an obligation like no obligation in all the world 

because he has been loved with a love like no other love in the world; but the convert has also 

been given a peace like none in the world, for he knows that God loves him not for what he is but 

for what God is, and that therefore the eternal arms are ever open and the eternal heart is never 

shut to the man who has tried and who knows that he has fallen and failed.  

 

The description of the life of the Christian convert: 

 

(1) They met constantly to hear the apostles teach  

 

They devoted themselves to learning more and more about the faith into which they had entered.  

 

Conversion is a decisive event, but none the less conversion is only a beginning. It is the entry 

upon a journey, not the end of the road. It is the engagement upon a pilgrimage, not the arrival at 

the goal.  

 

There are few things which have damaged the conception of the Christian life more than idea 

that conversion is at the end of road. It may be the end of one road, but it is the beginning of 

another. The word disciple literally means a learner, and the Christian must remain a learner 

until the end of the day.  

 

(2) They met to share the common life -- that is to say, the convert enters into a fellowship.  

 

It may well be said that conversion is the end of individualism and the entry into fellowship.  

 

Conversion is not only conversion towards a certain kind of life; it is conversion into a 

fellowship. And that is precisely where the church comes into the picture. The convert becomes a 

child of God and a member of God’s family, which is the Church.  
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(3) This togetherness of the converted life is exemplified in four different directions. 

 

a)  It is exemplified by eating together 

 

At this time the Agape, the weekly Love Feast, a real meal in which all shared, was one of 

the great meetings of the Christian communities. The Church did actually meet to eat 

together. Second, it must have been true to say that then, as it should be but so seldom is 

now, every meal was a sacrament, that the very sight of a loaf of bread and a cup of wine 

brought men’s thoughts back to the love of God in Jesus Christ. And to this a third, and by no 

means irrelevant, fact maybe added. The day of vast congregations had not yet come; the 

time when Christians were strangers to each other had not yet emerged. We are here still at 

the stage when the Church consisted of little groups meeting in each other’s houses, and very 

closely linked to one another.  

 

We are at a time -- and the tragedy is that is gone -- when the convert entered a fellowship in 

which people were so close to one another that they shared together, not only the worship of 

the church, but the fellowship of their homes, and when they were so close to Jesus Christ 

that each common meal became a meal at which He was host and they were guests, and in 

which every loaf of bread reminded them of His broken body. The convert entered into a life 

at which the dinner table was the Lord’s Table as really as the communion table in any 

church.   

 

b) It is exemplified by praying together 

 

c)  It is exemplified by the sharing of the common things of life 

d) It was exemplified by worshipping together 

 

 

 

(4) There are certain other things in Acts still to be gathered up, certain other characteristics of 

the life into which the converted man enters.  

 

a) It is a power-conscious life  

b) It is a joyous, a generous, and a grateful life 

c) Last of all it is a lovely life 
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Notes from Chapter 6 
The Obligations of the Church 

 

 

 

We have thought about the obligations of the convert; but there is another side to 

this. There are the obligations of the church to the convert. This is something 

which the Church has too often taken far too lightly. When a child is baptized, the 

ceremony of baptism ends with the intimation that this child is now one with us in 

the Lord. When people are received into full membership to the Church, they are 

welcomed, often with the right hand of fellowship, into the household and the 

family of the faith. Far too often that is the end of the matter. The whole 

responsibility for the newly received child or member is left with the minister of 

the Church. But the obligation to the convert is not an obligation which is laid 

solely on the minister; it is laid on the congregation. The Church is as responsible 

for the new convert as the parent is for the child; and, if the Church neglects that 

responsibility, the Church is just as culpable as the parent who neglects the 

parental obligation within the sphere of the home. Too often there is far too little 

effort to maintain a living contact with the new entrant into the Christian faith and 

Church. 

 

 

 

1. There is the obligation of teaching the convert 

2. There is the obligation of strengthening the convert 

3. There is the obligation of admonishing the convert 

4. There is the obligation of encouraging the convert 

 

 

 

The Church needs a convert; from the Church the convert should receive the 

teaching, the strengthening, the admonishing, the encouraging which will help him 

to walk in a Christian way. 
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Notes from Chapter 7 
Conversion Today 

 

 
1. Of the reality of the phenomenon of conversion there could never be any doubt. 

 

2. There is still less doubt regarding the need of the present situation for this converting 

power. 
 

3. But there are difficulties involved, and these difficulties must be fairly and squarely faced 

a. We cannot, even if we wanted to do so, reproduce the situation of the early Church.  

b. It is no small problem that the whole idea of conversion, even the very word 

conversion, tends to be associated with a certain kind and type of religion. 

c. Perhaps the most serious mistake of all is been the tendency to standardize the 

experience of conversion. 

 

4. We have seen both the reality and necessity of conversion, and we have seen the 

difficulties which are involved. It remains finally to look at the particular approach to 

conversion which is necessary today. 

a. The approach to conversion must be less one-sided than it often has been. It must 

think much more in terms of the total man. It must think in terms of a man’s intellect 

as well as in terms of a man’s heart.  

b. Secondly, the approach to conversion must be much less individualistic than it has so 

often been. 

It may well be that the greatest inadequacy in the older approach to conversion was 

simply its essential selfishness, the fact that it appeared to be mainly concerned to 

save the individual man from hell and to ensure the arrival of the individual man in 

heaven. An individual gospel without a social gospel is a sadly truncated thing. 

Conversion today must aim to make Christians who are not only concerned with their 

own souls but who are also acutely aware of their responsibilities to their fellow-men.  

c. Every step of this argument has been converging on one point. There ought to be a 

much closer connection between conversion and the church.  

 

 

 

 

 

Conversion will never be what it was meant to be until it happens within the Church, and the 

Church will never be what it was meant to be until each man who enters it, enters it in conscious 

and deliberate decision.   
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VI.  “Dear brother Campbell”, the letter began.  (April 6th)  

 

“Dear brother Campbell,” the letter began.  “I was much surprised today, 

while reading the Harbinger, to see that you recognize the Protestant 

parties as Christian.  You say, you ‘find in all Protestant parties 

Christians.’”  Clearly puzzled and disturbed, she wanted to know how 

Mr. Campbell could consider anyone a Christian who had not been 

baptized by immersion for the remission of sins. 

 

(Lunenburg Letter;  1837)   

 

 

 

 

 

And, 

Down in the River to Pray   

Chapter 10:  Transformed Unimmersed Believers? 

(Especially pages 171-172)
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Distant Voices 

Chapter 8  “Who is a Christian?” 

 

(Excerpts)   

In mid-July of 1837 a brief letter from a Christian woman in Lunenburg County, 

Virginia, arrived in the editorial office of Alexander Campbell’s journal the 

Millennial Harbinger.  Campbell received scores of letters each month, many from 

friends, many others from foes.  For some reason this one stood out.   

 

“Dear brother Campbell,” the letter began.  “I was much surprised today, while 

reading the Harbinger, to see that you recognize the Protestant parties as Christian.  

You say, you ‘find in all Protestant parties Christians.’”  Clearly puzzled and 

disturbed, she wanted to know how Mr. Campbell could consider anyone a 

Christian who had not been baptized by immersion for the remission of sins. 

 

Campbell’s answer touched off a mid-sized storm in the movement he had done so 

much to begin.  “But who is a Christian?” he began.  “Every one that believes in his 

heart that Jesus of Nazareth is the Messiah, the Son of God: repents of his sins, and 

obeys him in all things according to his measure of knowledge of his will.”  “I 

cannot,” he added, “make any one duty the standard of Christian state or character, 

not even immersion.”   

 

………………………………………………………………………………………. 

 

By the mid 1830’s Campbell’s emphasis began to shift.  The shift occurred, in large 

measure, due to the hard and controversial spirit he observed in the movement.  

Many times throughout 1835 he spoke of the present “crisis in our history”.  The 

crisis was brought on, he stated, by the “dogmatic, unfeeling, and snarling temper” 

of the many preachers who “denounce error rather than preach the gospel.” 

 

Campbell lamented “the furious zeal for orthodoxy” that he felt was draining the 

health of the movement.  Proclaimers of the ancient gospel had become “too much 

addicted to denouncing the sects and representing them en masse as wholly aliens 

from the possibility of salvation.” They tended to “make baptism a saviour, or a 

passport to heaven, disparaging all private and social virtues of the professing 

public.” 
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Campbell was distressed.  “We are very tired of controversy,” he sighed, “and still 

more of that unkind, uncourteous, and proscriptive spirit which appears to be the 

genius of every sectarian establishment.” 

 

It was this disturbing trend that lay behind Campbells reply to the writer from 

Lunenburg County, Virginia.  He felt that the movement was narrowing and 

hardening in ways that threatened its original goals and intentions.   

 

……………………………………………………………………………………….. 

 

Campbell then raised a hypothetical situation.  What if I was forced to choose 

between one who agreed with me on the “essentials” and one who did not agree 

with me but who was more “spiritually minded and devoted to the Lord?”  Faced 

with such a choice, he replied, “I could not hesitate a moment in giving the 

preference of my heart to the one that loveth most.”  And then he added: “It is the 

image of Christ the Christian looks for and loves; and this does not consist in being 

exact in a few items, but in general devotion to the whole truth as far as known.” 

 

……………………………………………………………………………………….. 

 

This attitude toward other believers sometimes even appeared in his sharp polemics.  

In 1831, for example, he was concluding a long aggressive exchange with the 

prominent Baptist leader Robert B. Semple.  They had differed sharply over 

numerous doctrinal matters – the role and purpose of baptism, the work of the Holy 

Spirit in conversion, and other significant issues.  But Campbell didn’t let it end 

there.  “If you and I should never approximate higher to each other in our views,” 

he concluded in 1831, “I would nevertheless still love and esteem you as a Christian 

– as a citizen of the kingdom of heaven.”   

 

………………………………………………………………………………………. 
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Down in the River to Pray, by John Mark Hicks 
From Chapter 10: Transformed Unimmersed Believers? Pages 171 and 172 

 

 Conclusion  

 God’s goal is transformation into the image of Christ. Everything else serves that end. 

Rituals teach us something about God and mediate the divine presence in ways that shape 

the character and community of God’s people. They are positive, helpful, and healthy 

dimensions of our life with God. Baptism as an immersion ritual of death and life roots 

believers in the death and resurrection of Christ and empowers their transformation into 

new life. 

 Hence, ritual prescriptions must remain in a subservient role. They must serve God’s 

goal. When some asked Jesus what the greatest commands were, Jesus quoted 

Deuteronomy 6:4 and Leviticus 19:18 (Mark 12:29-31). The greatest command was to love 

God with all your heart and the second was to love your neighbor as yourself. When the 

inquirer heard this, he answered Jesus approvingly: “To love him with all the heart, with all 

the understanding and with all the strength,’ and to ‘love one’s neighbor as oneself’—this is 

much more important than all whole burnt offerings and sacrifices’ (Mark 12:33). 

 To love God and your neighbor is more important than ritual. It is more important 

than sacrifice, Sabbath, or baptism. We must place these in the right order or else we will 

exalt baptism over love for God and neighbor. If we reverse the order or even coordinate 

them so that they are equivalents, we will deny mercy while affirming sacrifice. We deny a 

person’s love for God when we make baptism more important than a transformed life. 

 But if we love God, will we not keep his commandments (cf. John 15:9-17; Deut. 

10:12-13)? Absolutely! Whoever loves God will seek to obey him in everything. But in the 

context of John 15 and Deuteronomy 10 we need to remember that the fundamental 

command is to love God and love each other (John 15:17). We love God when we love each 

other. Obedience is the fruit of loving God and that fruit is transformed living. Rituals are 

part of obedience, but they are secondary to transformation. 

 God seeks hearts that seek him, and God transforms people who seek him. God is not 

the supervisor of technicalities who denies mercy to those who seek him but have mistaken 

his rituals through ignorance, weakness, or other non-rebellious circumstances. God values 

the transformed life above all else. We must not deny mercy to those whose transformed 

lives God values simply because they have not conformed to our understanding of a divine 

ritual. 

 Therefore, God values a transformed life more than he values baptism. This does 

not render baptism unimportant, unnecessary or meaningless. Baptism is God’s 

transforming work, but God values the goal of baptism more than baptism itself. God will 

work toward the goal even when baptism is misunderstood and misapplied as long as the 

heart seeks God and does not neglect or rebel against what one believes God requires. 
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Notes 
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The following pages will not be part of our 

Discussion/Study, but are provided here as 

additional information that may be useful to 

anyone that wishes to study this subject 

further.   
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Down in the River to Pray, by John Mark Hicks  

Gathering at the River -Preface 
 

Baptism is more important than you think, but not for the reasons you suppose.   

 

Many believe baptism is simply the sign of salvation already received.  Others believe it is an 

indispensable command that legally divides those heading to heaven from those going to hell.  

Baptism is more important than either think. 

 

Baptism is a performative, or effectual, sign through which God works by his Holy Spirit to 

forgive, renew, sanctify and transform.   It is a symbol by which we participate in the reality 

that it symbolizes.  We must not reduce it to a mere symbol or sign that only looks to the past 

without any present power or reality.  Baptism is more important than that. 

 

Neither is baptism, however, the technical line between heaven and hell.  It is not primarily a 

loyalty test or a command satisfied by legal performance of the rite.  We must not reduce 

baptism to a line in the sand.  Such a reading of baptism’s function reduces its significance to a 

technical legal requirement.  Baptism is more important than that. 

 

While baptism is both a sign and a command, it is more.  Baptism points beyond itself and 

effectually participates in God’s transforming work.  God is at work through baptism to 

transform fallen humanity into his own image, to transform the fallen human community into 

his own image, to transform the fallen human community into a people who share the life of the 

divine, triune community.  

 

God’s goal is to conform humanity to the image of his Son (Romans 8:29-30).  Transformation 

is God’s fundamental aim.  Everything God does, everything God commands, serves that goal.  

Baptism serves that end.  Baptism must never trump, negate or simply point to a faint testimony 

of transformation, but transformation must always shape and determine baptismal theology.   

 

www.leafwoodpublishers.com 

877-816-4455 
 

If you would like a copy of this book, please call or e-mail our church office and we’ll get one for you! 
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The Stone-Campbell Movement 

 

The Stone-Campbell Movement, the historical tradition associated with churches of Christ, 

generally needs a more transformative understanding of baptism.  Churches of Christ in 

particular have focused too much on the command of Peter and too little on his preaching 

beforehand.  We have attempted to skip to the imperatives with too little hearing of the 

indicatives of God’s grace.  We believe the transforming power must be rediscovered in all 

Christian churches, but our major focus is Stone-Campbell churches.  Ironically, many have 

obsessed about baptism so much that they have turned from the essential transforming truths 

about baptism to questions of technicalities and polemics against those who do not baptize in 

the same way. 

 

We stand firmly for believer’s immersion, but we believe something has gone terribly wrong on 

the way down to the river.  We’ve been led astray or distracted from the full significance and 

transforming power of the whole conversion narrative, which includes faith, repentance, 

baptism, forgiveness of sins, and renewal by the Holy Spirit.   

 

What went wrong on the way down to the river?  On the one hand, we in the Stone-Campbell 

Movement often use technically exact baptismal teaching and practice as the litmus test of 

doctrinal purity.  On the other hand, some Christians de-emphasize baptism in order to promote 

unity among Christians.  Furthermore, members of the same churches do not even agree about 

the role of baptism for initiation, conversion, and discipleship.  The singing at the river has 

descanted into sour notes and the water has turned bitter.  Many churches decided on the way to 

the river that baptism is not the work of God but a human work to be technically accomplished 

rather than graciously received.  Texts on baptism have been divorced from their context, re-

married with other texts, while other parts of the narrative are skipped over in the rush to prove 

a point about the mode or essentiality of baptism.  The whole conversion narrative of faith, 

Holy Spirit renewal, repentance, and baptism has been often boiled down to primarily faith or a 

focus on baptism or another singular element in the biblical witness. 

 

Stone-Campbell churches continue to value baptism, but we are calling our own fellowship to a 

refocusing of the very doctrine and teaching we emphasize.  We believe we need more – not 

less – teaching on baptism.  We believe churches of Christ in particular need a more 

transformative understanding of baptism.   

 
Down in the River to Pray, pages 18 –19 
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A Theological History of Restoration Movement Thought, Part 4       (Alexander Campbell 

and baptism) 

Posted on April 7, 2007 by Jay Guin  

 

 

The driving force behind the Restoration Movement’s doctrine of baptism is the 

writing of Alexander Campbell. Campbell’s early writing certainly seemed to 

suggest that he considered baptism essential to salvation. And this was 

conventional wisdom within much of the Movement. 

However, Stone had never considered baptism essential, considering receipt of 

the Spirit, as evidenced by a reformed life, a truer test of salvation. Nonetheless, he practiced 

baptism. 

Campbell’s views became much clearer in a series of articles in response to the so-called 

Lunenburg Letter written in 1837. When asked whether there are Christians among the “sects” 

or denominations, Campbell was glad to answer– 

In reply to this conscientious sister, I observe, that if there be no Christians in the Protestant 

sects, there are certainly none among the Romanists, none among the Jews, Turks, Pagans; and 

therefore no Christians in the world except ourselves, or such of us as keep, or strive to keep, 

all the commandments of Jesus. Therefore, for many centuries there has been no church of 

Christ, no Christians in the world; and the promises concerning the everlasting kingdom of 

Messiah have failed, and the gates of hell have prevailed against his church! This cannot be; 

and therefore there are Christians among the sects. 

But who is a Christian? I answer, Every one that believes in his heart that Jesus of Nazareth is 

the Messiah, the son of God; repents of his sins, and obeys him in all things according to his 

measure of knowledge of his will. … 

I cannot, therefore, make any one duty the standard of Christian state or character, not even 

immersion into the name of the father, of the Son, and of the Holy Spirit, and in my heart regard 

all that have been sprinkled in infancy without their own knowledge and consent, as aliens from 

Christ and the well-grounded hope of heaven. … 

There is no occasion, then, for making immersion, on a profession of faith, absolutely essential 

to a Christian–though it may be greatly essential to his sanctification and comfort. … But he 

that thence infers that none are Christians but the immersed, as greatly errs as he who affirms 

that none are alive but those of clear and full vision. 

Campbell taught baptism much as we teach it today, but refused to make it an absolute 

necessity. Rather, it would be sufficient that a believer obeys the command as well as he knows 
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to do. A Christian could not refuse baptism once he learns of the command, but his salvation is 

not dependent on being correctly instructed. 

Not surprisingly, this response was highly controversial and led to many protests, but Campbell 

would not budge from his position. 

Now the nice point of opinion on which some brethren differ is this: Can a person who simply, 

not perversely, mistakes the outward baptism, have the inward? We all agree that he who 

willfully or negligently perverts the outward cannot have the inward. But can he who, through a 

simple mistake, involving no perversity of mind, has misapprehended the outward baptism, yet 

submitting to it according to his view of it, have the inward baptism which changes his state and 

has praise of God, though not of all men? is the precise question. To which I answer, that, in my 

opinion, it is possible. Farther than this I do not affirm. 

My reasons for this opinion are various; two of which we have only time and space to offer at 

this time. Of seven difficulties it is the least; two of these seven, which, on a contrary hypothesis 

would occur, are insuperable:–The promises concerning an everlasting Christian church have 

failed; and then it would follow that not a few of the brightest names on earth of the last three 

hundred years should have to be regarded as subjects of the kingdom of Satan!! 

If baptism as practiced by the Restoration Movement (and taught in the Bible) is essential, 

Campbell says, then for hundreds of years there have been no Christians and the church was 

absent from the earth, despite God’s promise of an everlasting church. And many great men of 

faith would have to be considered lost in their sins. 

The Movement did not uniformly follow Campbell on this point, which is remarkable 

considering his dominant influence on other points. Some churches adopted open membership. 

Others required baptism for membership but treated unbaptized believers as fellow Christians. 

Others treated all unimmersed as damned. The controversy continues until today. 

I should add that Campbell was equally clear that he considered Baptist baptism sufficient and 

rejected efforts to rebaptize those baptized to obey God rather than for remission of sins. 

Indeed, he considered preaching rebaptism heresy–which was quite rare for Campbell. 

 

http://oneinjesus.info/2007/04/07/a-theological-history-of-restoration-movement-thought-part-

4-alexander-campbell-and-baptism/ 
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Unsafe Sacrament   ………….(Bulletin Insert September 2012)…. 
(by Paul Gregory Alms on Death in Baptism as a Necessary Prerequisite to Resurrection) 
 

Water means danger and death. At least in the Bible it does. Water in the Scriptures is often a thing of great peril, even an enemy 

of God. It is the deep, the sea, the raging storm, the waves that imperil the ordered creation. The Psalmist says that the floods lift 

up as in rebellion. They lift up their voice and their roaring (Ps. 93:3). The seas must be rebuked by the Lord's mighty word. Only 

he can shut in the sea (Job 38:8). He must keep the sea in its limits. The seas and the deep have great power and fury. 

 

This rage threatens to overcome God's people. The deep is filled with chaos and disorder. Water can stand for death itself. Psalm 

18 pictures the terrors of the grave as a great, overwhelming flood: "The cords of death encompassed me; the torrents of 

destruction assailed me; the cords of Sheol entangled me; the snares of death confronted me" (18:4-5). In Psalm 69, David cries 

out "Save me, O God! For the waters have come up to my neck. I sink in deep mire, where there is no foothold; I have come into 

deep waters, and the flood sweeps over me" (69:1-2). But for the Lord, "the flood would have swept us away, the torrent would 

have gone over us" (Ps. 124:4). The Psalmist begs for rescue "from the many waters" (Psalm 144:7). 

 

Water is also an instrument of punishment and wrath in the hand of God. The great flood of Genesis is the prime example of God 

using water as an instrument of his anger. Later, the rebellious and grumbling Israelites went down into the midst of the terrifying 

Red Sea, which was held in check only by God's powerful mercy. The Lord gains victory by using the death-dealing waters of the 

Red Sea to judge and destroy the Egyptians.  

 

A Fight Through the Depths 
To be baptized is to be plunged into all this chaos, disorder, wrath, danger, and death. In other words, baptism is dangerous and 

deadly water. Yet we do not often think of it that way. But when we look at baptism in terms of the larger scriptural picture of 

water and the Word and God at work, it begins to stand out as a much more serious matter. To be baptized is to be plunged into the 

water in accordance with God's command. But being plunged into the water, or as the Psalms might put it, to be cast into the 

raging deep, is not a gentle or serene affair.  

 

When John the Baptist called people to repentance and confession of sins, he called them to go down into the water. To go down 

into the water is itself a confession of sins, an act of accepting the verdict for sins. It is to surrender to the flood, to allow oneself to 

be deluged and judged. To be baptized is to say with the Psalms that the deep waters and the pit and the mire are sweeping over us, 

that we ourselves have a spot under the wrathful waters of the flood, that our lives are instruments of chaos and disorder. It is to 

say that we are orphaned under the waves.  

 

Thus, in the biblical way of seeing things, baptism is not a nice warm bath that easily washes away our sins. It is more a life-and-

death battle with the deep, with real and persistent evil and the satanic forces that rule our hearts.  

 

Water brings death. To be under the water is to die, to drown, and it is an ugly death - a thrashing, painful, grasping struggle as one 

sinks to the bottom. That is a part of the biblical portrait of baptism: to die in the water. Romans 6 says we are baptized into the 

death of Christ. 

 

Jonah is thrown into the water and is saved, but he must first face death. He must face the darkness of the eternal depths before the 

great fish that swallowed him spits him back into life. Noah's ark was cast upon the seas of death, and Noah was closed in and 

waited for the Lord to remember him. It is from the watery depths of certain death that the Psalmist cries out for mercy. The 

Israelites walk through the same valley of the shadow of death as the Egyptians. We are baptized, says Paul, into the death of 

Christ, buried with him (Rom. 6:3-4).  

Even the imagery Jesus uses in John 3 in connection with baptism, to be "born again," ought to evoke the powerful, intense, and, 

yes, watery experience of childbirth. A baby emerges from the womb when the mother's "water breaks." Birth is a struggle through 

water to emerge into life. A mother engages in a fierce and awful toil to give birth. Thus, to be born again is not a beatific, spiritual 

experience; it is a fight through the depths to bring to life a creature who has been dead in sin.  

 

At the center of biblical baptism, of course, is the death and resurrection of Christ. Paul says we are joined in a watery burial and 

union with Christ. To go down into the waters of baptism is to join Christ in his death. Christ's cross is his baptism unto death. 

Luke sees Christ's cross and resurrection as a baptismal event. When Christ endured his crucifixion, death, and burial, he went 
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down into the flood, into the Red Sea, into the deep and angry waters of sin and dereliction. The cords of death entangled Jesus on 

the cross and in the tomb; he drowned outside the ark in the deluge of God's anger over sin. When we meet the waters of baptism, 

we must join him there. We must die with Christ.  

 

The Baptismal Victory 

And the Lord does save in the water. "Baptism now saves you," says Peter in his epistle (1 Pet. 3:21). The waters that kill are also 

the instrument whereby God gives life. Jesus extends his hand and pulls Peter out of the Sea of Galilee onto the boat with the rest 

of the disciples.  

 

David, who cried out that the deep mire was claiming him, sings out later in the same Psalm, "Let your salvation, O God, set me 

on high" (69:29). The Red Sea, which slaughtered the Egyptians, was the scene of God's great rescue of his people. "Your way was 

through the sea, your path through the great waters. . . . You led your people like a flock by the hand of Moses and Aaron" (Psalm 

77:19-20).  

 

The stormy deep must do God's saving will. The Psalmist confesses that though they are terrifying and great, when they saw "you, 

O God, when the waters saw you, they were afraid; indeed, the deep trembled" (77:16). The power of the Lord God cannot be 

overcome by the waves. The Creator who shuts in the sea with doors channels the fury of the sea to give life, to save. 

 

But it is not mere power that God employs in baptism; it is crucified and resurrected power. Christ's resurrection is the great 

moment of baptismal victory. The watery deeps of death cannot hold Christ. According to the Gospel of Luke (9:31), Christ's 

passion and resurrection are his "exodus," his Red Sea victory over the Egyptians of sin and death. Christ is the greater Jonah. He 

emerges from the tomb as from his baptism in the Jordan, vindicated. He is God's beloved Son, and as in the great icons of the 

Resurrection in the Eastern Church, he grabs Adam and Eve and their children and pulls them from the icy blackness of death to 

new life on the shores of the Church.  

 

The Baptismal Journey 
The Body of Christ participates through baptism in the Passion of Jesus. This is why the Great Triduum of the early Church was, 

most of all, baptismal. While tracing the experience of Jesus, the Church traced her own baptismal journey dying to sin and then 

rising with her Savior on Easter dawn.  

 

To be baptized is to be crucified with Christ, to drown with him, and then to emerge like Jonah fresh on the beach. Here the 

Psalms return to our mouths with all their Christological and baptismal force. "He drew me up from the pit of destruction, out of 

the miry bog, and set my feet upon a rock. He put a new song in my mouth, a song of praise to our God" (Psalm 40:2-3). We look 

back at our Red Sea tomb, see the Egyptians dead on the shore, and sing the song of Moses: "I will sing to the Lord, for he has 

triumphed gloriously; the horse and his rider he has thrown into the sea" (Ex. 15:1).  

 

The danger and deadly nature of the waters, however, do not cease with the moment of baptism. In his Small Catechism, Martin 

Luther sees Romans 6 primarily as a text concerning our ongoing baptismal life, not simply the moment of baptism itself. For 

Luther, being baptized into Christ's death and resurrection means that "the Old Adam in us should by daily contrition and 

repentance be drowned and die with all sins and evil desires and that a new man should daily emerge and arise to live before God 

in righteousness and purity forever."  

 

Christian life is nothing other than a daily encounter with the waters of baptismal death, which are also the waters of repentance 

and resurrection and rebirth. The stormy deep claims us every day. The drowning is daily. We must daily walk through the Red 

Sea, constantly ride the ark over the terrifying flood, sink with Peter and call out, "Save me, Lord." 

 

Water of Life 
In the age to come, water will only be the water of life for the thirsty, and the Good Shepherd will lead his people beside the still 

water. For the baptized, there is a river whose streams make glad the city of God. That river is baptism. • 
 
Paul Gregory Alms is pastor of Redeemer Lutheran Church (Lutheran Church-Missouri Synod in Catawba, North Carolina. A graduate of Concordia Seminary in Fort Wayne, 

Indiana, he has written for Lutheran Forum Letter, Logia, and Portals of Prayer, and writes a weblog called Incarnatus Est (www.incarnatusest.blogspot.com). He is married and 

the father of four girls. 

Used by permission.  First appeared in Touchstone Volume. 25, No. 5   
 www.touchstonemag.com   (A Journal of Mere Christianity) 
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2 

Barton W. Stone 

The Movement Begins 
--- 

 

Behind the Communion question was a more fundamental difference, baptism by 

immersion as a test of fellowship. Both men repudiated their infant sprinkling by being 

immersed as adults, but Stone was unwilling to make immersion a test of church 

membership and Communion while Campbell was, at least in his earlier years. Stone 

believed that baptism by immersion was ordained of God, but he was unwilling to make it 

the sine qua non (absolutely essential) of the Christian faith, as Campbell appeared to. 

As for the practice of rebaptizing those who were not consciously baptized “for the 

remission of sins,” which some of the Campbell people insisted upon without his 

approval, and which continues to be an issue to this day, Stone wrote: 

 

To assert that none but such as have been immersed for the remission of sins are 

members of the Church of Christ is to assert that Christ has had no church on earth 

for many centuries back: for but a few years ago had the old apostolic doctrine of 

baptism for remission been revived. 

 

 Stone urged forbearance toward those who remain unconvinced of the truth of 

baptism by immersion, a position that Campbell later took in his now famous Lunenburg 

Letter (1837). But in those years leading up to the union of the Stone and Campbell 

churches in 1832 it was a serious point of difference. The Stone churches simply did not 

make as much of baptism as did the Campbell churches. The Campbell people in turn 

considered the Stone churches too “latitudinarian,” one of their big words in those days, 

on what they saw as a command of God. 

 
Page 83 

--- 

 

 Stone tells how those Presbyterian ministers who signed The Last Will and 

Testament with him decided that they should be immersed, but only after they had 

agreed together that it should remain an open question and not be made a test of 

fellowship. But they had no one to immerse them who was himself an immersed believer. 

The Baptists would not do it unless they cast their lot with them. Concluding that if they 

were authorized to preach they were authorized to baptize, even if they themselves were 

not yet immersed, they proceeded to immerse each other. 

 
Page 84    The Stone-Campbell Movement, by Leroy Garrett 
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6 . Alexander Campbell  (The Movement in Design) 

The Campbells Are Immersed 

 During these transition years Alexander gave more than passing attention to the place of baptism. He and his father 

alike, because of the principles they had espoused, were challenged by one and then another in reference to the baptism of 

infants, but they passed this off as not all that important. After all, they had been baptized, and the thought of going out of 

the church only to come back in again was repugnant to them. Alexander had even given a sermon on Mark 16:15-16, where 

believer’s baptism is made part of the great commission. He was later to say of that sermon, “As I am sure it is unscriptural to 

make this matter a term of communion, I let it slip. I wish to think and let think on these matters.” 

 Once he had a baby of his own, he could not let it slip any longer. Already he had gathered those books that were for 

infant baptism, and he had been studying the Greek New Testament in search of an answer. But now his study of the subject 

reached beyond diligence to the point of becoming a passion. He must decide if his baby Jane, named for his mother, should 

be sprinkled. 

 He first concluded that the Scriptures do not authorize infant baptism. But is it to be rejected as a human invention? 

Are those baptized as infants actually unbaptized? Once he checked every use of the Greek words rendered baptize and 

baptism in the New Testament, he was satisfied that believers, and believers only, are the proper subjects of the ordinance. 

Not only did he decide not to baptize little Jane, but he resolved that he himself should be immersed. 

 Not being one to delay what he saw to be his duty, Campbell set out at once to obey what he now saw as a positive 

divine command. He prevailed upon one Matthias Luce, the only Baptist minister he knew, to perform the rite according to 

the pattern given in the New Testament. Alexander did not want to recite any “religious experience,” which was a common 

practice, but to be immersed simply on the basis of his confession that Jesus is the Son of God. Luce, realizing he might be 

censured for acting contrary to Baptist practice, at first objected, but finally agreed to do it because he thought it was right. 

 While Alexander was making these plans, his sister Dorothea confided in him her doubts about her infant baptism 

and her desire to be immersed. He then revealed to her his plans and included her in them. Dorothea wanted him to get the 

blessings of their father, which they both considered unlikely since he had adamantly insisted that baptism should not be 

made an issue and that they could not go around “dechristianizing” the whole Christian world. 

 Thomas Campbell had immersed three members of the Brush Run church, but they had not previously been baptized 

in any mode. To their surprise, father Thomas said little more than “You must please yourself.” They were even more 

surprised when later, on the day of the immersion, he casually mentioned to them on the way to the creek that Mrs. 

Campbell had brought along a change of clothes for the two of them. 

 They agreed that, because of their position, the baptismal service should be made public. So a large crowd gathered 

at David Bryant’s farm, alongside Buffalo Creek, where they conducted a service that lasted for seven hours, most of the time 

being taken by Thomas Campbell, explaining why he was taking such a step after so long a delay. One of David Bryant’s sons 

had time to leave the service, go into town, and be mustered into the War of 1812, and then to return and still hear an hour’s 

preaching and witness the immersions! 

 Thomas pointed out that he had hoped to avoid any question about baptism so as not to hinder their plea for 

Christian unity. This had led him to overlook what he now considered the plain and obvious teaching of the Scriptures. 

Alexander followed his father with an extended treatment on what the Scriptures teach about baptism, quoting Acts 2:38 in 

particular: “Repent and be baptized, every one of you, in the name of Jesus Christ, for the remission of sins, and you shall 

receive the gift of the Holy Spirit.” This led still others to respond, so that on June 12, 1812, seven persons were immersed 

into Christ in the old Buffalo for the remission of their sins. Thirteen more were immersed at the next meeting of the Brush 

Run church. 

 When Alexander wrote of this experience 38 years later he explained why he considered it so significant: 

 

 This company, as far as I am yet informed, was the first community in the country that was immersed 

 into that primitive, simple, and most significant confession of faith in the divine person and mission 

 of the Lord Jesus Christ, without being brought before a church to answer certain doctrinal questions, 

 or to give a history of all their feelings and emotions, in those days falsely called “Christian 

 experience,” as if a man could have Christian experience before he was a Christian. 

 

Pages 126 and 127  The Stone-Campbell Movement, by Leroy Garrett 
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A Nonsectarian Stance 

 

 Once [Campbell] broke from his sectarian past he was never again a separatist. From the outset 

he opted for his young churches at Bethany and Wellsburg, the first two, to belong to Baptist 

associations, and for years he himself identified himself with the Baptists. When his movement was at 

last separated from the Baptists, he referred to his people as “We, as a denomination, are as desirous as 

ever to co-operate with all Christians on the broad and vital principles of the New and everlasting 

covenant.” 

 While he now and again conceded that his new church was a denomination, he was adamant 

about not being a sect, thus making a vital distinction between a denomination and a sect. While he 

admitted that he had tried both “the pharisaic plan and the monastic,” he made it clear that he had 

renounced sectarianism once for all: 

 

I was once so straight a Separatist that I would neither pray nor sing praises with any one who 

was not as perfect as I supposed myself. In this most unpopular course I persisted until I 

discovered the mistake, and saw that on the principle embraced in my conduct, there never could 

be a congregation or church upon the earth. 

 

 In the same context he said, “I was once so straight that, like the Indian’s tree, I leaned a little the 

other way.” He went on to describe “making our own nest and fluttering over our own brood” and 

“confining all goodness and grace to our noble selves” as “the quintessence of sublimated pharisaism.” 

He blasted sectarianism as the offspring of hell! 

 Young Campbell was now free of the old sectarian spirit that he had come to loathe. He would 

soon be saying, “I declare non-fellowship with no man who owns the Lord in word and in deed. Such is a 

Christian.” He was now saying even to his dissenters, “I will esteem and love you, as I do every man, of 

whatever name, who believes sincerely that Jesus is the Messiah, and hopes in his salvation.” 

 Such openness took on a further dimension in an imaginary conversation he created between 

Martin Luther and a monk named Erastian. The monk asked Luther what he thought had come of his 

parents who died in the Roman church. Luther was confident that his parents were in heaven, as well as 

his grandparents, for they all died pious Catholics. Erastian is amazed and asked why then he had caused 

such a fuss all over Europe and the world if one could be saved in the Roman church. 

 Campbell has Luther explain that while his parents could be saved in the Roman church he could 

not be, for he had more light than his parents had. He has Luther say, “They lived in conformity to all 

they knew, and died in the church; I live in conformity to what I know; and have left the church.” He 

then has Luther state what is sometimes called the principle of available light: “The ratio of piety is the 

ratio of conformity to the revealed will of God.” He also has Luther say, “No man can be justified today 

by living in accordance with the knowledge he had yesterday,” and “As the brain grows the heart should 

grow.” 

 This liberating view that one is responsible only for the light given him and that it is disbelief that 

condemns one, not unbelief, gave Campbell a more tolerant attitude toward those who have never 

heard. He often distinguished between wilful ignorance, which he found inexcusable and unwilful 

ignorance, and he found errors of the heart far more serious than errors of the intellect. 

 

Pages 136 – 138   

The Stone-Campbell Movement, by Leroy Garrett 
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Lastly,  

 

One study on baptism that the elders reviewed states: 

Any words on baptism, including these, must be seen as human efforts to 

understand a holy event.  Our danger is to swing to one of two extremes: we make 

baptism either too important or too unimportant.  Either we deify it, or we trivialize 

it.  One can see baptism as the essence of the gospel or as irrelevant to the gospel.  

Both sides are equally perilous.  One person says “I am saved because I was 

baptized.”  The other says, “I am saved so I don’t need to be baptized.”  The 

challenge is to let the pendulum stop somewhere between the two viewpoints.  This 

is done by placing it where it should be: at the foot of the cross.     

 

The elders agree. 
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Plus:   

 
 

http://www.youtube.com/watch?v=04rbcsxW47w 

Southport (Australia) Church of Christ ocean baptism service 3:35 

 

 

 

http://www.youtube.com/watch?v=zSif77IVQdY 

Down to the River to Pray – Alison Krauss  2 minutes 52 seconds   

 

 

 
 

 

http://www.youtube.com/watch?v=xnOaSkKt8QI&feature=fvwrel  

baptism  – The Vine    1:05 

Verses.  Why be baptized?  Forgiveness, Obedience, Salvation, Love, Faith 

 

 

http://www.youtube.com/watch?v=aQojJ7JjIrk&feature=related 

baptism illustration…teaching….1:55…… 

“You are about to witness………..”   

 

 

 
http://www.youtube.com/watch?v=_FNuZZVEPDg&feature=related 

ONE baptism intro ….2 minutes 7 seconds  

 

 

 

 

 

 
http://www.youtube.com/watch?v=1xzxtxGfNh0 

Amazing Grace…..Grace Like Rain….4:33 
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What is an Acceptable Baptism?  
 

by Jay Guin 

February, 2012 

 

Because of how the question has affected fellowship among believers, I've been honored with an invitation to 

address the question: What is an acceptable baptism? I agreed, but I'm not feeling good about it. You see, I think it's 

entirely the wrong question. The question assumes that baptism is essential to salvation. And I think it's a mistake to start 

with that assumption. 

 

It may be a true assumption or a false one, but we don't begin by assuming. We properly begin by taking a step back from 

the baptism question and asking who is and who isn't saved. And if that question requires us to investigate what baptisms 

are sufficient to save, we pursue that line of inquiry. But we don't start by assuming the necessity of a sufficient baptism. 

 

 

The Old Testament evidence 

 

It's a rare study of baptism that considers the Old Testament. Indeed, we often mistakenly consider the Old Testament a 

dead letter — useful for digging out Messianic prophecies for a sermon on Christian evidences or for teaching middle 

schoolers moral lessons, but useless for such serious studies as the nature of God's salvation. 

 

That is, of course, an absurd conceit and our assumption that the Old Testament is irrelevant has greatly hindered our 

studies of the New Testament — written by Jews who quote the Old Testament on nearly every page. 

 

We start in the Torah. There's far more material here than will fit into an issue of New Wineskins, and so I'll offer the 

briefest introduction to God's covenant with Abraham. If you miss that Old Testament theme, you'll inevitably miss much 

of what the New Testament is saying about salvation. 

 

 

Abraham 

 

God called Abram out of Ur and made a covenant with him in a series of encounters. God chose Abraham and so craved a 

personal relationship with him that he appeared in physical form to converse with him. 

You know the story. Two central elements of the covenant are — 

(Genesis 15:6 ESV) 6 And he believed the LORD, and he counted it to him as righteousness. 

 

(Genesis 22:18 ESV) " … and in your offspring shall all the nations of the earth be blessed … ." 

 

The second promise is, of course, the reason that I and most modern Christians are Christians. God, through Jesus, 

invited the Gentiles into the Kingdom. 

 

But we were admitted by faith, based on God's covenant with Abraham. You see, we Gentiles are saved by God's promises 

to Abraham. It's the very same covenant! 



 

58 

 

 

Paul discusses this very thing in Romans 4 — 

(Romans 4:7-10 ESV) 7 "Blessed are those whose lawless deeds are forgiven, and whose sins are covered; 8 blessed is the 

man against whom the Lord will not count his sin." 9 Is this blessing then only for the circumcised, or also for the 

uncircumcised? For we say that faith was counted to Abraham as righteousness. 10 How then was it counted to him? Was it 

before or after he had been circumcised? It was not after, but before he was circumcised." 

 

Paul points out that Abraham was circumcised after God counted his faith as righteousness. Therefore, his salvation was 

based on his faith and not by his circumcision, that is, by his obedience to God's law. Rather, Abraham was saved by faith 

and then Abraham responded with obedience. 

(Romans 4:23-25 ESV) 23 But the words "it was counted to him" were not written for his sake alone, 24 but for ours also. It 

will be counted to us who believe in him who raised from the dead Jesus our Lord, 25 who was delivered up for our 

trespasses and raised for our justification. 

 

Paul concludes that those who have faith in Jesus share in God's promise to Abraham to count faith as righteousness. 

 

In Galatians 2, Paul makes the same argument — 

(Galatians 3:8-9 ESV) 8 And the Scripture, foreseeing that God would justify the Gentiles by faith, preached the gospel 

beforehand to Abraham, saying, "In you shall all the nations be blessed." 9 So then, those who are of faith are blessed along 

with Abraham, the man of faith. 

 

(Galatians 3:11 ESV) 11 Now it is evident that no one is justified before God by the law, for "The righteous shall live by 

faith." 

 

Paul calls God's promise to Abraham "the gospel" because our salvation is based on that very promise. We are saved by 

our faith in Jesus because God honors his covenant with Abraham. 

 

We cannot adopt or teach a theology of salvation that contradicts God's covenant with Abraham.  

 

 

The New Testament evidence 

 

So what does the New Testament say? 

(Mark 9:23 NIV) “‘If you can’?” said Jesus. “Everything is possible for him who believes.” 

 

(John 1:12-13 NIV) Yet to all who received him, to those who believed in his name, he gave the right to become children of 

God-children born not of natural descent, nor of human decision or a husband’s will, but born of God. 

 

(John 3:36 NIV) “Whoever believes in the Son has eternal life, but whoever rejects the Son will not see life, for God’s wrath 

remains on him.” 

 

(John 5:24 NIV) “I tell you the truth, whoever hears my word and believes him who sent me has eternal life and will not be 

condemned; he has crossed over from death to life.” 
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(John 6:29 NIV) Jesus answered, “The work of God is this: to believe in the one he has sent.” 

 

(John 6:35 NIV) Then Jesus declared, “I am the bread of life. He who comes to me will never go hungry, and he who 

believes in me will never be thirsty.” 

 

(John 6:40 NIV) “For my Father’s will is that everyone who looks to the Son and believes in him shall have eternal life, and 

I will raise him up at the last day.” 

 

(John 6:47 NIV) “I tell you the truth, he who believes has everlasting life.” 

 

(John 7:38-39 NIV) “Whoever believes in me, as the Scripture has said, streams of living water will flow from within him.” 

By this he meant the Spirit, whom those who believed in him were later to receive. Up to that time the Spirit had not been 

given, since Jesus had not yet been glorified. 

 

(John 11:25-26 NIV) Jesus said to her, “I am the resurrection and the life. He who believes in me will live, even though he 

dies; and whoever lives and believes in me will never die. Do you believe this?” 

 

(John 12:46 NIV) “I have come into the world as a light, so that no one who believes in me should stay in darkness.” 

 

(John 20:31 NIV) But these are written that you may believe that Jesus is the Christ, the Son of God, and that by believing 

you may have life in his name. 

 

(Acts 10:43 NIV) “All the prophets testify about him that everyone who believes in him receives forgiveness of sins through 

his name.” 

 

(Acts 13:38-39 NIV) “Therefore, my brothers, I want you to know that through Jesus the forgiveness of sins is proclaimed 

to you. Through him everyone who believes is justified from everything you could not be justified from by the law of 

Moses.” 

 

(Acts 16:31 NIV) They replied, “Believe in the Lord Jesus, and you will be saved-you and your household.” 

 

(Romans 1:16-17 NIV) I am not ashamed of the gospel, because it is the power of God for the salvation of everyone who 

believes: first for the Jew, then for the Gentile. For in the gospel a righteousness from God is revealed, a righteousness that 

is by faith from first to last, just as it is written: “The righteous will live by faith.” 

 

(Romans 3:22-24 NIV) This righteousness from God comes through faith in Jesus Christ to all who believe. There is no 

difference, for all have sinned and fall short of the glory of God, and are justified freely by his grace through the 

redemption that came by Christ Jesus. 

 

(Romans 3:25-28 NIV) God presented him as a sacrifice of atonement, through faith in his blood. He did this to 

demonstrate his justice, because in his forbearance he had left the sins committed beforehand unpunished-he did it to 

demonstrate his justice at the present time, so as to be just and the one who justifies those who have faith in Jesus. Where, 
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then, is boasting? It is excluded. On what principle? On that of observing the law? No, but on that of faith. For we 

maintain that a man is justified by faith apart from observing the law. 

 

(Romans 4:4-5 NIV) Now when a man works, his wages are not credited to him as a gift, but as an obligation. However, to 

the man who does not work but trusts God who justifies the wicked, his faith is credited as righteousness. 

 

(Romans 5:1-2 NIV) Therefore, since we have been justified through faith, we have peace with God through our Lord Jesus 

Christ, through whom we have gained access by faith into this grace in which we now stand. And we rejoice in the hope of 

the glory of God. 

 

(Romans 10:4 NIV) Christ is the end of the law so that there may be righteousness for everyone who believes. 

 

(Romans 10:9-13 NIV) That if you confess with your mouth, “Jesus is Lord,” and believe in your heart that God raised him 

from the dead, you will be saved. For it is with your heart that you believe and are justified, and it is with your mouth that 

you confess and are saved. As the Scripture says, “Anyone who trusts in him will never be put to shame.” For there is no 

difference between Jew and Gentile-the same Lord is Lord of all and richly blesses all who call on him, for, “Everyone who 

calls on the name of the Lord will be saved.” 

 

(1 Corinthians 1:21 NIV) For since in the wisdom of God the world through its wisdom did not know him, God was pleased 

through the foolishness of what was preached to save those who believe. 

 

(Galatians 2:15-16 NIV) “We who are Jews by birth and not ‘Gentile sinners’ know that a man is not justified by observing 

the law, but by faith in Jesus Christ. So we, too, have put our faith in Christ Jesus that we may be justified by faith in 

Christ and not by observing the law, because by observing the law no one will be justified.” 

 

(Galatians 3:2 NIV) I would like to learn just one thing from you: Did you receive the Spirit by observing the law, or by 

believing what you heard? 

 

(Galatians 3:22 NIV) But the Scripture declares that the whole world is a prisoner of sin, so that what was promised, being 

given through faith in Jesus Christ, might be given to those who believe. 

 

(Galatians 5:6 NIV) For in Christ Jesus neither circumcision nor uncircumcision has any value. The only thing that counts 

is faith expressing itself through love. 

 

(Ephesians 1:13-14 NIV) And you also were included in Christ when you heard the word of truth, the gospel of your 

salvation. Having believed, you were marked in him with a seal, the promised Holy Spirit, who is a deposit guaranteeing 

our inheritance until the redemption of those who are God’s possession-to the praise of his glory. 

 

(Ephesians 2:8-10 NIV) For it is by grace you have been saved, through faith-and this not from yourselves, it is the gift of 

God-not by works, so that no one can boast. For we are God’s workmanship, created in Christ Jesus to do good works, 

which God prepared in advance for us to do. 
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(2 Thessalonians 2:13 NIV) But we ought always to thank God for you, brothers loved by the Lord, because from the 

beginning God chose you to be saved through the sanctifying work of the Spirit and through belief in the truth. 

 

(1 Timothy 1:16 NIV) But for that very reason I was shown mercy so that in me, the worst of sinners, Christ Jesus might 

display his unlimited patience as an example for those who would believe on him and receive eternal life. 

 

(Hebrews 10:39 NIV) But we are not of those who shrink back and are destroyed, but of those who believe and are saved. 

 

(1 John 3:23-24 NIV) And this is his command: to believe in the name of his Son, Jesus Christ, and to love one another as 

he commanded us. Those who obey his commands live in him, and he in them. And this is how we know that he lives in us: 

We know it by the Spirit he gave us. 

 

(1 John 4:2-3 NIV) This is how you can recognize the Spirit of God: Every spirit that acknowledges that Jesus Christ has 

come in the flesh is from God, 3 but every spirit that does not acknowledge Jesus is not from God. This is the spirit of the 

antichrist, which you have heard is coming and even now is already in the world. 

 

(1 John 5:1 NIV) Everyone who believes that Jesus is the Christ is born of God, and everyone who loves the father loves his 

child as well. 

 

(1 John 5:3-5 NIV) This is love for God: to obey his commands. And his commands are not burdensome, for everyone born 

of God overcomes the world. This is the victory that has overcome the world, even our faith. Who is it that overcomes the 

world? Only he who believes that Jesus is the Son of God. 

 

(1 John 5:13 NIV) I write these things to you who believe in the name of the Son of God so that you may know that you 

have eternal life. 

 

Yes, there are also several baptism verses in the New Testament. And they really say what they say. And we should not 

ignore them or exegete them out of the text. They are there for a reason. But so are the verses I just quoted. And we 

sometimes treat them as embarrassments.  

 

We get uncomfortable when the "saved by faith" verses show up in Sunday school class. We can't easily declare, "Says what 

it means; means what it says" — because we really don't think that. 

 

We don't accept the truth of these verses even though they are exactly consistent with God's promises to Abraham and 

Paul's explanation of how we're saved by God's promises to Abraham. Even though they represent the culmination of over 

2,000 years of salvation history and prophecy, finally fulfilled in the New Testament, they just don't fit what we normally 

teach, do they? 

 

 

"Faith only" 

 

Inevitably, someone objects at this point that we aren't saved by "faith only." They declare "faith only" a heresy. They even 

point out that "faith only" as a phrase only appears once in the Bible — and that's in James, where James says "faith only" 

isn't good enough (James 2:24 KJV). 
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It's a straw man argument. Yes, grammatically, that's true. But the verses I just quoted are still in the Bible, and they say 

what they say. And I need to add to that list — 

(John 3:14-18 NIV) "Just as Moses lifted up the snake in the desert, so the Son of Man must be lifted up, that everyone 

who believes in him may have eternal life. 'For God so loved the world that he gave his one and only Son, that whoever 

believes in him shall not perish but have eternal life. For God did not send his Son into the world to condemn the world, 

but to save the world through him. Whoever believes in him is not condemned, but whoever does not believe stands 

condemned already because he has not believed in the name of God’s one and only Son.'" 

 

Notice the clearly binary logic of Jesus: either you believe and so are saved or else you don't and so are damned. 

 

Well, Jesus, what if I believe and am wrongly instructed on baptism? What if we don't use enough water? Or what if I'm 

wrongly instructed as to moment when salvation occurs? If words have meaning, Jesus' answer has to be "Whoever 

believes in him is not condemned." 

 

We sometimes want to pretend that Jesus skipped a category: whoever believes in him and isn't properly baptized. We 

want to declare those with a good faith but a bad baptism damned. But if a flawed baptism damns, then Jesus doesn't keep 

all his promises — because he promised to save "whoever" believes, not only a very distinct minority of converts with the 

good fortune to have been taught optimal baptismal theology by their evangelist. 

 

But, complains the one arguing against "faith only," doesn't our faith have to be proven by our obedience? Isn't that really 

James' point? And if obedience is essential, and if we mess up something as important as baptism, doesn't that mean we're 

not obedient and therefore not saved? 

 

No! And this is really, really important. "Obedient" does not mean perfect. "Faith without works" is not the opposite of 

"sinless"! We all sin. Even Christians sin. Even very mature Christians sin. Therefore, the fact that we've missed the mark 

as to our baptism hardly proves us disobedient. It proves us imperfect. 

 

Think seriously about it. A new convert is a babe in Christ. The convert learns about Jesus, falls in love with Jesus, comes 

to true faith, is deeply penitent, and wants to serve Jesus as Lord. And so the convert seeks baptism. The convert is taught 

by a seminary graduate with multiple post-graduate degrees in Greek that pouring is a sufficient baptism. The convert 

reads her dictionary, and the dictionary agrees! And so, with a pure and obedient heart, she submits to pouring. 

 

Is she obedient? Of course, she's obedient. If this doesn't meet God's standard of obedience, then we're all damned, 

because not a one of us can meet a higher standard. 

 

Indeed, the theology of many members of the Churches of Christ has been perverted into a works salvation by insistence 

that doctrinal perfection is required, because it's only by insisting on doctrinal perfection that we can declare an imperfect 

baptism disobedient. After all, no one has ever submitted to a pouring, a sprinkling, or other imperfect baptism intending 

to disobey God! Such people exist only in our tract racks. 

 

 

God's promises 

 

You see, God keeps his promises — all his promises. (Numbers 23:19; Joshua 23:14; 2 Corinthians 1:20; Titus 1:2; 2 Peter 

3:9). And sometimes God does more than he promises! 
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Jesus describes God in the Parable of the Day Laborers as a master who pays some of his servants more than they have 

earned while others receive only the wages they deserve. When some servants complain, God replies, 

(Matthew 20:15) “Don’t I have the right to do what I want with my own money? Or are you envious because I am 

generous?” 

 

When we are unhappy that God might be more generous to others than to us, we act just like the envious day laborers — 

and we sin in so doing. We should rather celebrate serving a gracious Lord. God loves the world so much that he gave up 

Jesus to die for our sins so that we might be saved through faith in him. How can we dare criticize God for making 

exceptions? 

 

Every one of us deserves damnation. That’s what sin means. And we’ve been saved on the thinnest of technicalities — the 

fact that Jesus promised to serve our sentence for us. Thank God for exceptions! And may he forever make exceptions 

generously! 

 

And, no, I’m not making exceptions for God. I'm not speculating. God explicitly and repeatedly promised to credit faith as 

righteousness. And he'll keep that promise every single time. 

 

 

The baptism verses 

 

But baptism is closely tied to salvation in several passages. Doesn't saving all with faith 

write those verses out of the Bible? Do they mean anything at all? 

 

Some hold that baptism is merely symbolic of a salvation that occurs when faith is first 

realized. That's Zwingli's position, and he's been followed by most Calvinists and by denominations with Calvinistic roots, 

such as Southern Baptists. 

 

I think most of the Church of Christ debating points against that position are right. I think we've interpreted Acts 2:38 

largely correctly (except for those of us who ignore the gift of the Spirit). 

 

But the Churches of Christ have been debating the Baptists on this point for over 100 years — so long that we assume that 

the only possible positions are our traditional view and the Zwinglian/Baptist view. We don't even consider whether there 

might be a third way. But there is. 

 

 

I make this proposal for your consideration: 

1. Salvation occurs when the Holy Spirit is received, and this is normally at water baptism. Yes, the baptism verses 

are true. (Romans 8:9-11) 

2. However, God is not bound to only give the Spirit at water baptism. In fact, he makes exceptions when it suits 

him. 

3. It suits God to keep his promise to save all with faith. 

 

 

This proposal will sound horribly contradictory until you realize — 
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• God's forgiveness happens in heaven, not on earth, and heaven exists outside of earth time. God's time is not our 

time, and so to ask "when does God forgive" is not always a meaningful question. We should be far more 

concerned with whom God forgives, and the answer is "those who believe in Jesus." 

• Baptism is for new converts, mere babes in Christ. To hold that a flawed baptism damns is to require a novice — 

sometimes even a child — to understand Greek grammar better than many professional translators. God never 

meant for it be that hard to be saved! 

• In New Testament times, faith, water baptism, and the receipt of the Spirit almost always happened in close 

proximity. In the normal case, there was no question of faith without water baptism. But there were exceptions. 

Acts plainly shows that there is no great law in heaven, binding on God himself, that he may only pour the Spirit 

onto those being water baptized. Clearly the apostles and Cornelius did not receive the Spirit and salvation and 

baptism simultaneously (if the apostles received baptism at all). 

• We don't require a perfect faith or a perfect penitence as a condition of salvation. No one being baptized has yet 

moved a mountain, and no one has yet stopped sinning altogether following his baptism. And if an imperfect, 

immature faith and imperfect, immature repentance suffices — by grace — why wouldn't an imperfect, immature 

baptism suffice as well? To conclude otherwise is to make baptism more important than faith in Jesus, but the 

promise by which we're saved is God's covenant with Abraham — based on faith. Abraham was never baptized. 

• In every age, God has forgiven sins outside the prescribed covenant means of grace. When Jonah preaching to 

Nineveh, God forgave them without circumcision. When David sinned with Bathsheba, God forgave him without 

sacrifice. Melchizedek was a priest of God even though he was not part of God's covenant with Abraham. Naaman 

was approved by God without circumcision or animal sacrifice. Our God is a God of exceptions. 

• Although God is a God of exceptions, he always accepts those who come to him with faith and penitence. It's easy 

to find examples of those accepted outside the covenant rituals. There's not a single example of someone coming 

to God with a genuine faith and penitence who was rejected by God.  
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Conclusion 

 

In short, the problem of baptism — of flawed baptisms administered for the wrong reason, at the wrong time, or with the 

wrong quantity of water — is solved, not by dissecting the baptism verses, but by contemplating the grand narrative of the 

Scriptures, indeed, the purposes of God as revealed from Genesis to Revelation.  

 

From the time of Abraham, God's promises were built on faith — not a faith that is a mere intellectual acceptance of a fact 

but a faith that leads to faithfulness, that is, to penitent living.  

 

When we insist on making any one act of obedience the essential, non-negotiable test of salvation, we turn salvation by 

faith into salvation by works — and we destroy the gospel.  

 

Thus, to be true to the gospel, we must admit that an honest misunderstanding of baptism does not damn. But, of course, 

that no more means we stop preaching the truth about baptism than God's willingness to forgive David means we stop 

preaching against adultery and murder! 

 

We love God and we love the things of God. Baptism is a gift from God, a blessing, and we are commanded to preach and 

practice baptism. And so we must. We are privileged to understand baptism better than many and to preach God's truth 

soundly. But never should we let baptism — which is one of the seven "ones" in Ephesians 4 — become a basis for division 

of brother against brother. What a sad perversion of a blessing from God that would be! 

 

The grave danger is that we become so obsessed with baptismal perfectionism that we let the truth of baptism supplant 

God's many promises to save all with faith in Jesus. And when that happens, we turn the Bible upside down and inside 

out. 

(Ephesians 2:8-10 NIV) 8 For it is by grace you have been saved, through faith -- and this is not from yourselves, it is the 

gift of God -- 9 not by works, so that no one can boast. 10 For we are God's handiwork, created in Christ Jesus to do good 

works, which God prepared in advance for us to do. 
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